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HE following Eſſay propoſes to exa- 
mine the Scripture- Doctrine of Faith: 
to reſcue it from the Miſtakes of Believers, 
and the Artifices of Unbelievers : 70 invite 
the one to a free, the other to a ſober Uſe 


of their Faculties : to prevail, if poſſible, on 


Both to renounce their reſpective Prejudices ; 


and to recommend, as far as I may, the 


united Aids of Reaſon and Revelation. To 


| purſue theſe Points particularly, and in the 
Way of dire& Proof, would require —” 
Time 


— 
- 


_ SS w ERA toes ce nr es et re ie — po 


„ 


Time. nd Pains, and be leſs. likely. to W 4 
Effect. I have therefore applied "my elf” 


ultres, 0 -0þpear ; 7 bai Bein chiefly © 21. 
fumental in Tetarding the Progreſs of Chri- 
ian Knovlege— n what Method this 
; Deſign is. purſted, 100 ſufficiently appear. 

from the Introdiftion. At preſent 1 would 
make a preliminary Obfervation on 2 


Paint e related to the 8 N _ 
46. 


FF: T 6 ſeems of late a * Opinion 


5 ne te pe pecplative Pure of Mankind, that 


mw 2552 To 2 o confute 
this Notion, is no Part of my preſent De- 
fign. But I judge it neceſſary to Premiſe, 
that,” wr duppoſiti hi / be Truth F it, the 
main Diffcuty,) eonjidered. in 351 Sec 
Cion, i ik uf peur Tok be vo Diffeutty at all 
ene }f, Actions! ; tht i: ſelves hade no: other 
. Goodneſs, 5. ales their Connection with. Pub- 
lic Happineſs; 7 6 li ue it 201] be inge 
Ahl: to  offign en Reuſon, ids Opinions 
» fbould be thought incapahle of Moral Warth. 
Hor ſurety. tt: 75 of. great” wi gener as rage 
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gh nent it Ge in our e and 
W 42 Tree Choice 11 eential to Morality: 
ger, That Circuriſlance ic quite ſareigu 
. Purpoſe ; and the Reaſon is, 1xbecauſe 
the" Freedom: of an Action no way affects it's 
Influence" on the: Public. 17.40 be virtuous 
and to be uſeful are tb very * ſame Nr 
equal Degrees of Utility mit ory 
ſerve equal Approbation. On the ſame 


Account it is perfectly inſignificant, whether 
our Actions be intended or unintended ; and 


even whether they be Actions, or not Actions. 
Tf they have no abſolute V orth to recommend 
them, "te can only be valued for the Good 
they 8 Whatever therefore produces 
the ſame Quantity , Good, muſt appear 
-"_ valuable and Helke. 


BUT becauſe therk: = are une Perſons hs 
cannot reliſh this Scheme of Morality ; and 
becauſe. J am willing to vindicate the Scri 
- tural Accounts of Faith, on all poſſible Sup- 
poſitions ; I have been forced to' proceed upon 
the almoſt antiquated Notion of an intrinſic 
| Differendla between Good and Evil, and even 
to ſuppoſe that Good Actions have an Excel- 
—_ peculiar 70 themſeFves, which cannot poſ= 
4 ibly, belong to any Thing beides; and which 
- therefore is intirely different from their good 
Influence on Sectety. -Whatever may be 


ſaid 


_ 


faid arito the: Tru 5 70 9 
not avillingly be thought to write without a 
Meaning: I boever therefore rejects this No- 
tion, as unreal and unintelligible 3. I. ſpall 
oem it Fever if be vill paſs on directly 
70 the ſecond Section, without Fg: or re. 
e n 8 7 05 it. 
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INTRODUCTION, 


HE Adverſaries of our Religion, and 
indeed too many of its Friends, have, 


both in primitive and modern Times, 
laid it under great Diſadvantages, by con- 
founding the Ideas of Faith and Credulity; 


which, in reality, are juſt as different, as 


Truth and Error, Wiſdom and Folly. The 


former 1s, or ought to be, founded on the 


beſt and moſt ſubſtantial Reaſons : the latter 
is only a Weakneſs of Mind, which diſpoſes 
us to belzeve without any Reaſon at all, The 


former, as we ſhall ſee hereafter, is derived 


from the nobleſt Origin, and productive of 
the happieſt Effects: the latter owes its Be- 
ing to no other Cauſes, but our own Polly, 
and our own Fault; and yields no other 
Fruits, than Error, and Vice, and Miſery,— 
In treating therefore on the Subject of Faith, 


it will be requiſite to explain it in ſuch a 


Manner, that it may no longer be miſtaken 
for a Quality ſo extremely unlike it; but, on 
the contrary, may appear to be, what it really 
is in itſelf, the h7ghe/? Improvement of Hu- 
man Underſtanding, 

By Faith then in general, I nnderſland 
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2 INTRODUCTION. 

that Portion of religious Knowledge, which 18 
drawn from Divine Revelation; and every 
Degree of ſuch Knowledge 1 therefore conſider 
as a Degree of Faith. By the Faith of a 
Chriſtian, I underſtand that Faith which is 
drawn from the Chriſtian Revelation in partt- 
cular; always including the Belief of this ge- 
neral Propoſition, that the Chriftian Revela- 
tion is of Divine Authority. —I uſe the Word 
Knowlege, not in a philoſophical, but a po- 
pular Senſe ; intending only te Perception of 
Truth ; without regard to the Degree of Cer- 
tainty, or to the Means of acquiring it. But 
I call one Man more knowing than another, 
when his Knowledge either extends to a 
greater Number of Objects; takes them in 
with more Clearneſs and Preciſion ; or riſes to 
a ſtronger Aſſurance, Agreeably to this Ex- 
plication, Men differ from each other in De- 
grees of Faith, in Proportion as their religious 
Knowlege, ſo far as it is derived from Di- 
vine Revelation, is more extenfrve, more clear, 
or more certain,—Laſtly, tat Knowlege I 
call religious, which relates, either mediately, 
or immediately, to the Intercourſe between 
God and Man: I mean to the various Acts 
performed, or to be performed on both Sides ; 
to God's general Dealings with Mankind, as 
well as to particular Diſpenſations; to the 
various States of Mankind with reſpect to 


God, whether natural or adventitious; and to 
| the 
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INTRODUCTION. 3 
the various Obligations, as well as Expecta- 


tions reſulting from ſuch States.“ 
KNOwLEOGE is no Action. Nothing but 


Actions can deſerve Praiſe or Blame. Know- 


lege therefore cannot immediately be the Ob- 
ject of either. This is equally true of reli- 
gious Knowlege, as of any other Kind; and 
conſequently muſt be extended to that Por- 
tion of religions Knowlege, which I com- 
prehend under the Denomination of Faith. — 


On the other hand, the Writers of the New 


Teſtament, and even our Lord himſelf, have 
recommended Faith in the ſtrongeſt Terms; 
and, to all Appearance, in the very ſame 
Senſe, in which we have now defined it. We 
can ſcarce find a Page, either in the Epiſtles 
or Goſpels, which does not abound in its 
Praiſes, It ſhould ſeem therefore that, in 


this particular, the Voices of Reaſon and 


Scripture are directly oppoſite, And from this 
B 2 ſeeming 


The learned Biſhop Pearſon, after diſtinguiſhing between 


Human Faith and Divine, defines the latter to be an H ent 


unto ſomething as credible, upon the Teſtimony of God. But J 
have thought it neceſſary to be a little more determinate, with 
regard to the Olject of Faith: Firit, by confining it to religious 
Truths ; and ſecondly, by extending it to all revealed Truths, 
of that Nature. In the former of theſe Alterations, I preſume 
I am juſtified by the common Acceptation of the Word: and 
as to the latter, I need only obſerve, that my preſent En- 
quiry does not" relate to the Belief of fingle Propofitions, but 
to the whole Faith of a Chriſtian, — I have uſed the Word 
Knowlege, inſtead of Aſent, becauſe the former implies the 
Truth of what is believed, the latter may ſignify indi ferentiy 


either a right, or an erroneous Judgment. 
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4 INTRODUCTION. 
ſeeming Oppoſition both Reaſon and Scrinture 
have ſuffered extremely *. Some Perſons 


have thought it neceſſary to relinquiſh Scrip- 
ture, becauſe determined to adhere to Rea- 
ſon ; and many more to give up Reaſon, that 
they might not be led to oppoſe Scripture. 
In ſhort, rational and irrational have been 
thought on both ſides ſynonymous Terms 
with Infidel and Believer. 

T o extricate ourſelves from this Difficulty, 
it is neceſſary to obſerve, that the very ſame 
Thing may in different Reſpecis and on dif- 
ferent Accounts, both deſerve and not deſerve 
Commendation. That Aclions only are the 


proper and immediate Objects of Praiſe, is, in 


a moral Senſe, indiſputably true. But nei- 
ther is this the only kind of Praiſe ; nor is 


this Praiſe itſelf uſually confined to its imme- 


diate Objects. Whatever Qualities either mo- 


ral or natural, are in any reſpect truly valu- 


able; are always eſteemed prarſe-worthy. 


Not only ſo, but, by an eaſy and common 


Figure of Speech, Things may frequently 
become the Objects of Praiſe, which have 
in themſelves no Value at all; becauſe they 
may derive a Value from other Things, to 
which they ſtand nearly related. Sometimes 


they proceed ; ſometimes downwards to the 


Effects 


* This O ppoſi.ion has been much Heightened by that Con- 
faſion gf Faith and Credulity abovementioned. 


we look upwards to the Cauſes from which 


INTRODUCTION. 5 
Effefts and Conſequences which flow from 


them; ſometimes as it were /ideways, to an 
accidental Connection they may have with 


other Cauſes, ſo that the latter cannot pro- 


duce ſome valuable Operation, unleſs the For- 
mer be preſuppoſed. 

SOMETHING of this may conveniently be 
illuſtrated by a very obvious Example.— 


Should any Perſon write a Book in Praiſe of 


Learning, he would ſurely be thought no 
Enemy to Reaſon ; eſpecially if by Learning 
he meant nothing more but ſound and ſub- 
ſtantial Knowlege. And yet ſuch a Perſon 
may be ſaid to contradict Reaſon, by praiſing 
that which is no Action; and which there- 
fore, Reaſon tells us, cannot be the Object of 
Praiſe. But the Reply is manifeſt—Tho' 
Knowlege, conſidered in itſelf, be no moral 
Virtue, yet is it in many reſpeQs truly va- 
luable: valuable, becauſe it preſuppoſes a 
right Conduct of the Underſtanding, and that 
Conduct involves in it the Exerciſe of many 


Virtues; valuable, becauſe, in its own Nature, 
the Means of procuring very great Advantages, 


both to the Poſſeſſor and to other Men; va- 
luable, as it may accidentally be made the 
Condition, without which other Means of 
promoting our Intereſt would either be 7% 
effectual, or in ſome Caſes entirely 1meffedual.-- 
Theſe Things may, in ſome Degree, be truly 


_ affirmed of Knowlege in general; but with 


B 3 ſtill 
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Lo 


ſill greater Truth of religious. Knowlege, 
and eſpecially that Part of it, which is the 

Subject of our preſent Inquiry. 
THrus are we brought back to the 
Point. from whence this Illuſtration took its 
Riſe. I mean that Faith, tho' no Afton, 
may yet, in ſome Reſpects, and on ſome Ac- 
counts, be very properly the Object of Praiſe. 
From whence it follows, that the ſuppoſed 
Inconſiſtency on this Head between Scripture 
and Reaſon is much leſs manifeſt, than is 
frequently imagined. We can by no means 
conclude from this general Poſition, that 
Faith is praiſed by the Writers of the New 
Teſtament, whether thoſe Writers are con- 

ſiſtent or inconſiſtent with Right Reaſon. 
Bur we muſt not ſtop here —Tho' Faith 
ſhould be allowed a Title to ſome Kinds and 
Degrees of Praiſe ; yet is it not repreſented, in 
Scripture, under falſe Colours? Is it not 
dreſſed up in ſuch Characters, to which it 
neither has nor can have any Pretence? In 
ſhort, is it poſſible to acquit the facred Au- 
thors, amidſt the frequent Commendations 
they beſtow upon it, from a Miſapplication 
in the Kind of Praiſe, and a Profuſion in the 
Degree of it ?!—That we may be able to 
judge how far ſuch a Vindication is practi- 
cable, our Inquiry muſt be more particular. 
To collect all the ſcattered Paſſages on this 
Subject, and allot to each its Explication and 
Deſence, 


IVTRODUCTION. 7 
Defence, would be an endleſs, and perhaps 
an uſeleſs Labour, It will be ſufficient to 
form a few general Claſſes; to ſome or other 
of which all particular Texts may eafily be 
referred: and to conſider theſe diſtinctly and 
ſeparately. If this be not ſufficient, I pre- 
ſume it will not be owing to the Impropriety 
of the Method, but to Defects or Miſtakes 1 in 
the Proſecution of it. 

AGREEABLY e to the Principles 
already laid down, I proceed to inquire in 
what Reſpects, and on what Accounts, Faith 
is recommended to us in Scripture Now 
the different Recommendations, which are 
given it, may, if I miſtake not, be reduced 
to three, vis. its EXCELLENCE, as @ Moral 
Virtue; its ADVANTAGE and SuFF1C1- 
ENCY, as a Means of Salvation ; and laſtly, 
its NECESSITY, as. @ Condition of the Goſpel- 
Covenant. If I can maintain it in Poſſeſſion 
of this threefold Character, I ſhall not be 
charged with derogating from the high En- 
comiums, which are beſtowed upon it in 
Scripture ; if I eſtabliſh all the Parts of this 
Character on a rational Foundation, I ought 
not to be accuſed of deſerting Reaſon and 
laſtly, if Reaſon and Scripture are ſhewn to 
be both on the /ame Side, the ! is then 
compleatly vindicated, 
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SECT 2 


IT has already been admitted that Faith, 
1 when conſidered in itſelf, I mean ab- 

ſtractedly from its Cauſes and Conſequen- 
ces, cannot be ranked in the Number of 
the VIRTUES. Its Value therefore, in a 
moral Senſe, muſt be derived from ſomething/ 
without itſelf.— But ſhall we limit the Idea 
of Moral Excellence, to thoſe Objects which 
are intrinſically good? Shall no Quality be 
eſteemed prazſe-worthy, beſides thoſe which 
have an inberent Value ?—If the Conceptions 
and Language of the Generality of Mankind 
were ſtrictly juſt and philoſophical, ſuch a Li- 
mitation might perhaps take Place; and it is 
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io An Inquiry concerning Faith. 

equally true, that all Figures of Speech muſt 
be utterly baniſhed from Converſation and 
Writing. For, according to this rigorous 
Procedure, they are only ſo many Miſappli- 
tions of Words and Ideas. The Metaphor, 
upon a very ſlender Reſemblance, ſhifts and 
changes the Properties of Things ; the Me- 
tonymy jumbles Cauſe and Effect, Subject and 
Adjunct; the Synecdoche confounds the Whole 
with its Parts: and fo on of all the reſt. 
When theſe Inproprieties are all out of uſe, 
it will Zhen be reaſonable to confine our 
Praiſe to the 7mmediate Objects of Praiſe ; 
that is, to the Determinations of the Will. 
But while our ways of ſpeaking- continue 
what they are, and what they always have 
been ; nothing can be more obvious, or more 
natural, than to transſer the Excellence of the 
Cauſe to the Effect, and v. v. that of the 


Effect to the Cauſe. —The uſe of this Figure 


in moral Subjects is neither leſs proper, nor 
leſs frequent, than in Subjects of any other 
kind. So far from it, that a total Di of 
it would overturn at once our whole moral 
Language. So that whoever denies the Ex- 
cellence of Faith, on no other Grounds than 
what I am here oppofing ; muſt, on the very 


fame Grounds, deny the Worth of 4 good 


Qualities whatever. I ſay good Qyalizies: by 
which I underſtand good Affections; good 
Habits; good Diiſpoſitions of Mind. _ 

| theſe 


An Inquiry concerning Faith. 11 
theſe derive their Excellence from the parti- 
cular Series of good Actions, by which they 
are produced, improved, and cultivated : and 
yet this derivative Excellence is univerſally 
_ eſteemed and acknowleged a juſt Title to 
Approbation and Praiſe. Thoſe two great 
Principles of all Duty, the Love of God and 
our Netghbour, are, if conſidered ab/traftedly, 
utrerly incapable of moral Worth. For Love 
is an Affection of the Mind; and Affections are 
not Actions. But becauſe theſe Affections are 
the Reſult of ſome Virtues, and the Founda- 
tion of many more; becauſe they are the na- 
tural Effect, and the probable Means of Right 
Conduct: they aſſume to themſelves thoſe 
Praiſes, to which they generally preſuppoſo, 
and frequently produce a juſt Title. May we 
not then maintain that Faith is a moral Vir- 
tue; if we are able to ſhew that it ſprings from 
the nobleſt Cayjes, and is productive of the 
moſt valuable Conſequences? That it is, in 
ſhort, the Effect, and the Ground of Virtue - 
Nothing ſurely will hinder us from applying 
the ſame Figure of Speech in hᷣoth Caſes. But 
then we ſhall be forced to acknowlege, what. 
has been too often either denied or overlook'd, 
that if Faith may accidentally ſubſiſt; witb- 
out thoſe Cauſes, and thoſe Effects: ſuch a 
Faith is, morally ſpeaking, of no Value at all. 
Juſt as an innate Benevolence, or a Benev:3= 
lence accidentaily acquired, or a Benevolen ce 
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12 Ann Inquiry concerning Faith. 
which is reſtrained from producing its ge- 
nuine Fruits, ought not to be honoured with 
the Name of Virtue. 

I would willingly eſtabliſh the Force of 
my Conclufion, before I proceed to conſider 
more particularly thoſe Afertions on which it 
is founded. — Now for the effectual Support of 
the Concluſion, nothing further ſeems to be 
neceſſary, than to vindicate the Propriety of 


praiſing Faith, on account of an Excellence 


not its own: to confirm at large, what we 
have already aſſerted, that it ſtands exactly 
upon the /ame Footing with all other Good 


| Qualities ; and particularly with thoſe fun- 


damental Virtues, the Love of God, and our 
Neighbour, —To this End, it may be proper 
to remove a very material ObjeFion, which 


will naturally occur to a thinking Man, on 


peruſing what has been here advanced. 
For may it not be urged, That the In- 


ſtances produced are by no Means parallel to 


the Caſe before us? That right Affections na- 
turally flow from right Conduct, but that 
no Degree of Care in our Purſuits after 
Knowlege, can ever be ſufficient to enſure our 
Succeſs ? That on the contrary, an exaft and 


 ſerupulous Inquiry may, in numberleſs and 
obvious Caſes, be productive of Error, as well 
as Truth? and that Error itſelf would, in 


theſe Inſtances, have the ſame Title to the Name 
of Virtue, which is here pleaded in Behalf of 


true 


2 
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true Faith lt is impoſſible to anſwer Ob- 
jections of this Kind, without running into a 
Controverſy, which, in a great Meaſure, will 
be only verbal. But even a verbal Contro- 
verſy may, in this Caſe, be of real uſe, For, 
unleſs it be perfectly confiſtent with the com- 
mon Forms of Speech, to beſtow the higheſt 

Commendations on Faith, for the ſake of a 
borrowed Excellence ; it may be thought that 
our Saviour conſidered bare Aſjent, as a Thing 
in its o Nature praiſe-worthy. Than which 
a greater Abſurdity cannot be imputed to 
him. Let us therefore examine, with this 
View, what Force there is in the Objections 
propoſed ? and whether Faith have not as 
fair a Title to our Praiſe, as the other Virtues 

compared with it ? 

THAT. the Inſtances produced are in ail 
reſpects parallel, is a Point I am not con- 
cerned to maintain. It is ſufficient for my 
Purpoſe, that they agree in hee Particulars, 
in which the courſe of my Argument re- 

quires it. I mean that religious and benevo- 
lent Affections can only be entitled to the 
Name of Virtues on account of a derivative 
Excellence. They are acquired by a Series 
of virtuous Actions, and are therefore eſteem- 
ed and called Virtues. In this reſpe they 
agree with Faith. In another reſpe& they 
are ſuppoſed to differ. But that, I preſume, 
no way aftects the Point before us. For, ſup- 
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14 An Inquiry | concerning Faith. 
poſing a Quality to be viriuoufly acquired, 


what avails it, whether it was the neceſ/ſar 
Conſequence, or only the probable Reſult of 
Right Conduct? And yet this is the fo/e Point 
of Difference, which can be alleged in the 
preſent Caſe —A careful and conſcientious 
Endeavour to obtain a ſound and rational 
Faith, tho' it naturally tends to make us 
wiſe Men, may yet, thro' a Concurrence of 
accidental Impediments, be altogether inſuf- 
ficient for that Purpoſe. But how does it 
follow from hence, that Faith is 20 Virtue ? 
Whoever attempts to draw ſuch a Concluſion, 
mult firſt prove that all moral Improvements, 
of what kind ſoever, are abſolutely and en- 
tirely in our own Power ; than which nothing 
can be more falſe, or more contrary to uni- 
verſal Experience. Every Capacity, every 
Age, every Station in Life has peculiar Ad- 
vantages and Diladvantages in this reſpect : 
almoft every Individual is ſeparately furniſn- 
ed with Means and Opportunities which 
others want. 

Bur to put this Matter out of all dude I 
believe it will appear, to a conſiderate In- 
quirer, that this is actually the Caſe in the 
Inſtances alleged ; and by conſequence, that 
the Parallel holds quite thro. I am not 
afraid to affirm that the Love of God and our 
Neighbour, in that Degree of Perfection which 
the Goſpel recommends, are not univerſally 
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attainable ; are not in all Men the neceſſary 
Effects of Right Conduct. It cannot, I think, 
| be queſtioned, that very many Perſons, thro' 

a Defect in their natural Conſtitution, are not 
capable of Affections at all; or at leaſt in fo 
cold and languiſhing a Degree, as can by 
no means come up to thoſe Characters of 
Love, which are laid down in the New 
Teſtament. But ſetting this aſide, Men's 
| Progreſs in theſe and all other Virtues will un- 
avoidably depend on their Progreſs in Know- 
lege. For, ſuppoſing, what the Objection 
allows us to ſuppoſe, that Sincerity is not 
inconſiſtent either with Ignorance or Error ; 
ſuppoſing that an honeſt and virtuous Man 
ſhould yet fall into great Miſtatbes; whether 
relating to the Deity, or his Fellow Creatures, 
or the reſpective Duties he owes to both; how 
is it poſſible he ſhould ive them as he ought ? 
He who will aſſert the Potflibility of this, will 
find himſelf obliged to maintain, that theſe 
Evangelical Virtues were practiſed in as great 
Perfection by the Greeks and Romans, nay, 
by the moſt ignorant and barbarous Nations, 
as by the Followers of Chriſt himſelf; hoſe, I 
mean, who make the Bet uſe of the Reve- 
lation they enjoy. It he will not maintain 
this, he muſt then impute the Deficience 
univerſally to no other Cauſe but wrong Con- 
duct. If this too be given up, it remains that 
right Conduct may, in numberleſs Inftances, 

fail 
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16 An Inquiry concerning Faith. 
fail of producing right Aﬀections. Theſe 
Affections therefore are only the probable Ef- 
fect of virtuous Actions; and therefore the 
A Man fincere- 
ly victuous may, not only in Point of Faith, 
but in many other Reſpects, fall ſhort of 
Evangelical Perfection. 
Ir is then no Objection to what we TIA 
been ſaying, that many Perſons want the 
Means of arriving at a true Faith: that ſome - 


have not Leiſure, or Capacity, to enter upon 


a rational Inquiry ; that others, who .are 
Maſters of both, are yet frequently hindered: 


by unavoidable Prejudices, from the Diſco- 


very of the Truth. This, I fay, can never 
prove that thoſe who are bleſſed with more 


favourable Opportunities, may not deſerve 


great Praiſe for making a right Uſe of them ; 
or that ſome Part of the Credit may not be 
derived on the Faith itſelf thus acquired. 

But an exact and ſcrupulous Inquiry may 
Frequently be productive of Error. And is 
Error too @ moral Virtue Il anſwer, this is a 
great Miſtake. An impartial Inquiry may 
ſometimes terminate in Error; but that it is 
the Cauſe of Error, 1 utterly deny. If it fre- 
quently happens in our Search after Truth, 


that we embrace the Shadow inſtead of the 


Subſtance ; this Deluſion is by no means to 
be aſcribed to our Diligence in ſearching: but 


to thoſe Impediments, whatever they were, 


4 b 
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by which this Diligence was rendered fruit- 
teſs ; to Incapacity, to unavoidable Prejudice, 
and perhaps not ſeldom to a miſtaken Defe- 
rence for Authority. Many more are the Cauſes 
of Error; but a free and impartial Inquiry is 
not the Cauſe of it. And therefore, what- 
ever Merit there may be in ſuch an Inquiry, 
the Errors themſelves can have no Title to it.-- 
Let me juſt add, that a rational Search 1s not 
only a produBtive of Knowlege ; but, 
in ſome degree, always produces it. Let other 
Circumſtances be ſuppoſed equal; and I ap- 
pA | to the warmeſt Adverſary, whether a 
ul Inquirer will not be univerſally poſ- 
ſefled of more ſound Knowledge, than a Man 
who forbears to inquire at all, or a negligent 
and partial Inquirer ?—lf this be evident, I 
hope I may be allowed to affirm, that a di- 
ligent Search after Truth is the Source of 
 Knowlege, not of Error; and, by conſe- 
quence, I am freed from the Abſardity of 
ſuppoſing Error to be a moral Virtue. 

How far this Notion of a rational Faith 
is agreeable to the Accounts contained in 
Scripture, will be more conveniently conſi- 
dered afterwards, It will firſt be requiſite to 

explain more diſtinctly thoſe Grounds and 
_ Cauſes, from which J would derive it's moral 
Excellence. And if it appear, upon a fair In- 
quiry, to be, as I have ſappoſed, the Offspring 
of Virtue; I prefume we may ſafely join in 
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18 An Inquiry concerning Faith. 

it's Praiſes, without incurring the leaſt Suſpi- 
cion of yielding a Tribute which cannot reaſon- 
ably be demanded. At leaſt the Objection now 
brought can be no Bar to ſuch a Claim: nor 
do we diſcover any ſufficient Reaſon, why in 
this, as well as in other Inftances, the Excel- 


e of the Cauſe may not be transferred to 
the Effect. 


KNnowWLEGE in general may be ſought 


and obtained on various and different Motiwes. 
Not only a Love for Truth ; an honeſt In- 
tention to regulate our, own Conduct; or a 


Diſpoſition to be uſeful to Mankind: but alſo 
an Oftentation of Parts and Learning; a De- 


fire of qualiſying ourſelves for lucrative Em- 


ployments : or poſſibly of circumventing other 
Men by the Farce of ſuperior Diſcernment 
and Cunning, We are not therefore to. won- 
der, that a Quality of ſuch doubtful Origin, 
however laboriouſly acquired, is not uſually 
eſteemed virtuous, I ſay not uſually ; for the 
beſt Moraliſts among the Heathens have judg- 
ed otherwiſe; attending perhaps to the Ex- 


cellence of the Means, or the Goodneſs of the 


Effects, rather than the Uprightneſs of the 
Moti ves. — But however this ſhall be determin- 
ed; that Part of Knowlege which we are 
now conſidering is liable to no ſuch Objection. 
No Man, I believe, ever examined into the 


Doctrines and Precepts of Religion, with fo- 


lemn Care, and ſtrict Impartiality, on ſuch 
Principles 


An Inquiry concerning Faith, 19 
Principles as are here ſuppoſed : partly be- 
cauſe all the Views of Honour and Intereſt 
are generally to be anſwered at a much cheaper 
Rate; and partly becauſe every Step he took in 
the Diſquiſition , would either di/courage 
him from proceeding further, or induce him 
to proceed upon better Motives. But it a 
few Exceptions are to be allowed (and many, 
I think, cannot be demanded ; ) theſe, I pre- 


J ſume, are ſufficiently provided for, by a Con- 
: ceſſion already made, That Faith purely acci- 
; dental can have no Merit at all. 

| t ACCoRDING to the natural Progreſs of 
q 3 Things, the Motive for /eeking religious Know- 
# b lege is a conſcientious Defire of diſcharging 
our Duty: the Means of obtaining it are 
t ; Humility, Impartiality, Probity, Diligence, 
; The Motive can hardly ſubfiſt, but in a fin- 
© cere and honeſt Mind: the Means can never 
i be put into Execution, without a fieady Ad- 
4 herence to Virtue, in Oppoſition to the ſtrong- 
4 | eſt Temptations. Every Degree therefore of 
4 religious Knowlege implies a proportionable 
4 Degree of Moral Goodneſs If an honeſt 
5 Heart have a natural Tendency to lead Men 
: into a right Underſtanding ; the latter, where- 
2 eeuer it is obſerved, may fairly be conſider- 
a ed as an Effect and Indication of the former. 


? BuT the Qualifications above-mentioned, 

for the Acquiſition of religious Knowlege, 
h J require to be a little unfolded ; that their Con- 
TER C3 nection 
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20 An Inquiry concerning Faith, 


nect ion with Faith may mote. diſtin&tly ap- 


pear. By Humility 1 would at preſent 
underſtand a juſt Senſe of our own Weakneſs ; 
cither the Weaxneſs of Human Underſtanding 
in general, or of our own in particular: a 
conſtant Reflection how liable we all are to 
be deceived and impoſed on, how frequently 
we ourſelves have been led into Error, and 


Bow little Reaſon we have to maintain with 


Confidence any Opinions whatſoever ; thoſe on- 
ly excepted, which are founded on demon- 


firative Evidence, and which are improperly 


called Opinions. With whatever Degree of 
Prebability Things may appear, the Man who 
is truly bumble will always bear about him 
this Reflection, that it is poſſible he may be 
miſtaken. And, when he conſiders the many 
Inftances, in which he has been firongly per- 
tuaded upon weak and erroneous Principles; 
he will learn to /z/pect his own Deciſions, and 
to diſtruſt his own Judgment in all Caſes that 
come before him. l preſume it will be 
needleſs to prove, that Humility, thus under- 
ſtood, implies in it the Exerciſe of Virtue. 
That it naturally leads to the Diſcovery of 


Truth, and eſpecially of religious Truth, will 
ealily appear; if it be conſidered, that the 


contrary Diſpoſition ſteels the Mind againſt 
Conviction. He who is not accuſtomed to 


doubt of his own Abilities, will come with an 
Invincible Prejudice to the Hearing of new 


Doctrines. 


An Inquiry concerning Faith, 21 


Doctrines. He will have no Thoughts of in- 
forming himſelf; but bend all his Pains and 
Skill to the Confutation of others : and he 

who hears with a Reſolution of confuting, will 
find it no difficult Matter to confute any 
Thing, —But a cautious and ſuſpicious Tem- 

per of Mind, ſuſpicious I mean of ige, and 
it's own Sufficiency, naturally puts a Man up- 
on his Guard; teaches him to aſſert without 
0 Confidence, and to liſten without Prejudice. 
2 It gives him a juſt and proper Deference for 
the Sentiments of others; and makes him at 
all Times ready to receive Truth, from whom- 

be ver it may come. — This is more remarkably. 
true, when applied to religious Opinions; be- 
cauſe theſe, of all others, are generally em- 
braced upon the ſligbteſti Grounds, and re- 
tained with the greateſt Oꝭtinacy. The Uſe- 
fulneſs therefore of Humility is here more 
clearly diſcerned ; becauſe it is more evident- 

ly, and more frequently wanted. RE 
A Man is faid to inquire :mpartally, 
when he comes to the Inquiry, without any 
preconceived Opinions on either Side of the 
Queſtion.— Strictly ſpeaking, this is a Quali- 
fication not to be expected: but, I preſume, it 
i will not be denied, that for a Man to ap- 
proach as near to it as he can, is a right and 
virtuous Condut.—ls it not equally manifeſt 
that ſuch a Conduct is in ſome Degree ne- 
ceſſary for the Attainment of Knowlege ? Do 
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22 "oh Inquiry cincerning Faith. 

not Prejudices naturally and unavoidably throw 
a Miſt upon the Underſtanding? Do they 
not wonderfully illuſtrate the Arguments on 
one Side; and make us loſe Sight of the con- 
trary Arguments Leet it only be conſidered 
that to judge rightly, we muſt firſt have taken 
a View of the whole Caſe ; that ſuch a View 
is not to be had, if we turn our Eyes only 
one Way; and chat all preconceived Opinions 
are ſure to take off our Attention from Rea- 
ſons which, we are already determined, nei- 
ther have, nor can have any Weight. Un- 
leſs theſe Reaſons could operate upon the 
Mind without being perceived and underſtood ; f 
it would be abſurd to expect that ſuch an In- 
quiry ſhould ever turn to any good Account. 
But this Inpartiality is peculiarly needful 
in our religious Inquiries. And the Reaſon is 
obvious. For here Prejudices are carefully in- 
Fuſed into us from our very Nativity; and ſo, 
taking Root in young and tender Minds, are 
never aſterwards to be plucked up, without 
great Care and extraordinary Prudence. Hence 
it is that in all Ages and Nations the religious 
Opinions of Parents are handed down to their 
Children; and perhaps not one in ten Thouſand 
bas the Wiſdom or the Courage to reject 
them ; however abſurd and erroneous his 
I fay makes it abſolutely neceſſary for every 
fincere Inquirer, to exert himſelf with the 
utmoſt Vigilance, in weeding or out of his Mind 
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An Inquiry concerning Faith. 23 
all Principles, which he has derived from any 
his own Reaſon * ! $5, 

By Probity 1 intend a Difregard to Mo- 
tives of private Paſſion, or ſecular Intereſt.— 
That it is reaſonable to exclude all Thoughts 
of this Nature from our rehgious Deliberations, 
no Man, I believe, ever denied. Nor ſhall I 
need to uſe many Words to make it appear 


other Source than the Uſe and Application of 


| that ſuch an Excluſion is quite requiſite for 


the Attainment of religious Know/ege. In 
moſt other Parts of Learning it has indeed no 
Place: but here it is of the laſt Importance, 
Whoever fits down to chuſe his Religion un- 
der the Influence of ſome prevailing Paſſion, 
or with a Proſpect of ſecular Advantage full 
Sn in 

I Qam ſenſible the Method here recommended of a cautious 
Examination into eſtabliſhed Doctrines will not ſuit the Taſte 
of thoſe Perſons, who have formed their Notions by Faſh7on, 
rather than Reaſon. A pertinacious Adherence to received 


Opinions has been too often thought the moſt efential Part 
of Religion, and the high Road to Perfection. But Experience 


and Reflection have in ſome Meaſure opened our Eyes; and 


taught us that, in order to believe rightly, we muſt in the 
firſt Place purify our Hearts : I mean, that we muſt purge 
away thoſe Prejudices, which, above all Things, defeat our 
Studies and difappoint our Inquiries; that we mult throw off, 
as much as poſſible, all Attachment either to our Saperiars or 
our Anceſtors; and endeavour, for a Time, at leaſt, to forget 
that we are Members of the be/ Church upon Earth. Without 
this necgſſary Precaution, we may indeed be zealous in her De- 
fence ; but the Zeal of an Indian for his favourite Ide will be 
_— rational, and equally meritorious —He only is a true 
Friend to this, or any other, Eſtabliſhment z whoſe Friendſbip 
is the Effet of Conviction, and whoſe Convidion has been 
drawn from him merely by the Weight of Evidence. | 
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24 An Inquiry concerning Paith. 

in his View; has no Chance for ſeeing any 
Evidence, which would interfere with the 
Accompliſhment of his Defires. Facilè amnes 


credimus quod volumus is a Maxim atteſted 


by univerſal Experience. It is therefore an 


indiſpenſible Means of Knowlege to ſhut our 
Eyes, as much as poſſible, againſt theſe Ob- 


jeRs ; and not ſuffer them to come in our 


Way, whenever we are ſeeking after ſuch 


Truths, as may happen to be inconſiſtent with 
the Poſſeſſion of them. TH 
WHAT I mean by Diligence needs no Ex- 
planation. All Knowlege requires Labour: 
and Labour, directed to a right End, is Vir- 
tue. —If any Perſon imagine religious Know- 
lege is to be had at a cheaper Rate, I pre- 


ſume he is greatly miſtaken. Other Circum- 


ſtances being ſuppoſed equal, a Man's Im- 
provements cannot but bear an exact Propor- 
tion to his Endeavours.— We may therefore 


conclude that a clear and extenſive Knowlege 


of Divine Things, ſupported by firm and ra- 
tional Proof, is rarely to be acquired without 
great Virtue : and that every Degree of ſuch 
Knowlege infers a proportionable Degree of 


Care, both in the Conduct of the Under/tand- 


ing itſelf, and in the Uſe and Application of 


all fit Means for it's continual Improvement 


and Information. | | 
I FEAR it will be thought that, in this In- 
quiry, I have long fince loſt Sight of my 
| © SubjedF. 
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Subject. Let us therefore try, before we pro- 
ceed any farther, how theſe Things tend to 
the Support and Eſtabliſhment of the main 
Point.— I undertook to ſhew that the Faith 
of a Chriſtian is deſervedly repreſented to us, 
in Scripture, under the Notion of a Moral 
Virtue. I have ſhewn, in Fact, that this Ap- 

llation may juſtly be given to all religious 
N 4 2 ; on account of the Excellence of 
thoſe Cauſes, by which it 1s naturally and ge- 
nerally produced, But now this univerſal 
Concluſion manifeſtly includes the particular 
Propoſition, in the Proof of which I was en- 
gaged. It does ſo on Suppoſition of the Truth 
of Chriſtianity ; and l am not now arguing, 
nor diſpoſed to argue, on any other Suppo- 
ſition. It may therefore be already concluded 
that Reaſon and Scripture are ſo far perfectly 
agreed. 3 op | 

Bor I mean not to rely wholly on theſe 

general Reflections. It will certainly be re- 
quiſite, on many Accounts, to make a more 

LY diſtinct 


Alt cannot ſurely be expected that I ſhould prove the Rea- 

ſonableneſs of believing a falſe Religion. If the Ewvidences 
of Chriſtianity are inſufficient, certainly the Faith of a Chriſtian 
deſerves no Praiſe. What I am concerned to maintain is only 
this; that ſuppoſing thoſe Evidences to be otherwiſe uncxcep- 
: tionable, the Commendations beſtowed on Faith will not 4d+- 
miniſh their Weight: will not afford any Obje4ion againſt a 
Religion well ſupported by ſolid and rational Proof: —But I 
ſhall freely own that we cannot be more certain of the Mora 


| 5 of Faith, than we are of the Truth of our Religion 
itſelf. ; 
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diſtin& Application of theſe Principles to the 
Faith of a Chriſtian in particular. —And here 
it is obvious to remark that, if religious Doc- 


trines, of whatever Kind, deſerve and require 


a careful Examination ; it muſt be of the ut- 
moſt Importance to inform ourſelves rightly 
concerning Revealed Religion: that in ſearch- 
ing diligently after this Information there will be 
freſh Room, and greater Scope, for the Exer- 
ciſe of thoſe Moral Virtues, which have been 
already enumerated : and that, if the Merit 
of our religious Knowlege be either meaſured 


by it's Extent or it's Certainty, a rational Be- 
lief of the DoQrines of Chriſtianity will be 


in an eminent Degree pra:/e-worthy. 

Ix order to conceive more clearly the Force 
and Truth of this Obſervation, and the better 
to prevent Miſconſtruction; it may be proper 
to diſtinguiſh, in this Place, between a general 


and previous Belief of the Divine Origin of 


our Religion, and a ſubſequent Belief of it's 


particular Doctrines. Theſe Caſes being, in 


a very material Point, eſſentially different. 
Tur FJeſus Chriſt was a true Prophet, 
commiſſioned by God to declare his Will to 
Mankind, is a Doctrine we are taught from 
our very Childhood. Education and Intereſt 


conſpire to fix it in our Minds; and ſcarce 


ſuffer the Generality of Chriſtians to entertain 


the leaſt Doubt or Scruple about it. Indeed 


the preſent Age has been more fruitful of Ex- 
: amples 
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amples to the contrary, than perhaps any that 
Went before it. But even ſtill it muſt be ac- 
knowleged, that Men's Prejudices and Pre- 
poſſeſſions are far more on the Side of Chiiſtia- 
nity, than they are againſt it Unleſs we 
ſhould ſuppoſe; that all theſe are ſufficiently 
ballanced, by the invincible Repugnance which 
will always ſubfiſt, between 5 Duties of 
our , Religion, and the Gratification of our 
Paj zons : What Weight oy may have in de- 
ter mining the lade, of ſome Perſons Cai 
not eaſily be aſcertained. pretend not to 
build any Thing upon it, 400 am content to 
allow for Argument's Sake, that, in theſe la- 
ter Ages of Chriſtianity, the Belief of this ge- 
'neral Propoſition does not preſuppoſe the Ex- 
ercile of Virtue; and, by conſequence, ought 


not to be conſidered as a Quality morally ex- 
cellent. 


Bur Hen 1 (hall till inſiſt that the Know- 
lege of particular Doctrines greatly depends 
on our own Conduct; and, by conſequence, 
may juſtly be conſidered as an Object of Ap- 
5 e and Praiſe.— Among the various 
Sects, and Denominations of Chriſtians, it re- 
quires great Care, and great Integrity, to make 
a rational Choice : And it is a ſtrong Preſump- 
lion of Virtue, if we have been able to arrive 
at the true Faith, in ſpite of all the Impedi- 

ments, which Education and Intereſt may 
have thrown 1 in our Way. This at leaſt will 


be 
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be allowed to hold true, by a Majority of Res- 
ders, in reſpect of all other Chriſtians, but 
thoſe who have had the peculiar Happineſs to 
be born within the Pa 8 of our Eſtabliſbed 
Oburcb.—It will, if I miſtake not, go ftill 
farther. For tho' all our Prejudices be ſup- 
poſed to lie on the Side of Truth; yet this 
can only affect thoſe who ſearch after Truth, 


We may, if we pleaſe, continue ſupinely g- 


norant; and, while we profeis ourſelves Mem- 
bers of the Church of England, be utter Stran- 
2 to Chriſtianity ſelf —He who only be- 
zeves in Chriſt, without attending to the Doc- 
trines he taught, has made but a very ſmall 


Proficiency in Chriſtian Faith. And every 
Degree beyond this, generally ſpeaking, de- 
pends upon ourſelves. I ſay generally; for it 


is not - univerſally true, that Men are utterly 


_ deſtitute of a Chriſtian: Education. 


Nor only Ignorance but Error too is con- 


ſiſtent with a Profeſſion of adhering to the 
Eſtabliſbed Church. Were the Church herſelf 


exempt from all Poſibility of Error, yet this 


would be no Security to her Members. Creeds, 


Confeſſions, and Articles of Faith will always 
be liable to Variety of Interpretation; and 


whatever is variouſly interpreted, muſt be 


wrong interpreted. Accordingly we find in 
Fact, that the moſt peremprory Deciſions have 
had very little Effect in procuring or promot- 
ing Uniformity ＋ Opinion. It muſt not be 


imagined, 
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imagined, that, becauſe we all agree in one 
Form of W ords, we are therefore agreed in 
one common Faith. Different Divines of our 
own Church have repreſented Chriſtianity in 
ſuch different and even oppoſite Lights; 4 | 
fcarce any two Syſtems of Religion can have 
leſs Similitude, than the Explications, which 
are given us of one and the ſame Syſtem, We 
have therefore great Room to cxerciſs the 
Virtues above-mentioned ; in comparing and 
conſidering theſe contrary Schemes, and de- 
termining according to Evidence. —Sure I am, 
the more. virtuous we are, the Better we ſhall 
underſtand true Chriſtianity. 

Bur if a general Belief in Chrif is ac- 
knowleged to be void of moral Wortb, it 
ſhould ſeem that the principal Difficulty yet 
remains unanſwered. For are there not vari- 
ous Paſſages in Scripture, in which this pre- 
vious Faith is ſtrongly, and peculiarly commen- 
ded ?—I freely own it. But I maintain at the 
ſame Time, that the Conceſſion lately made 
no way affects that Commendation. The Per- 
ſons, whoſe Faith is there extolled, were new 
Converts to Chriſtianity ; Men, whom neither 
Prejudices, nor Authority, nor Intereſt, had 
been able to hinder from ſee:ng and acknow- 
 leging, that Chriſt Feſus was the Son of God. 
A Caſe, of all others, where the Merit of 
Faith appears in Gs frongeſ Light ; becauſe 

=” 
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it moſt plainly proluppetes: a fair and voneft 
Inquiry. 

IT cannot ſurely be thought necelfary, chat 
I ſhould either cite particular Paſſages; or al- 
lege diſtinct Arguments, to prove that this is 


a true Repreſentation of the Caſe, The Thing 


ſpeaks itſelf. For, to ' inſtance only in one 
Particular, all the Chriſtians: then in Being, 
when theſe Commendations were given, muſt 
have been converted either from Fudaiſm or 
| Heatheniſm. Either then they had the com- 
mon Prejudices of Fews and Heathens, or they 
had not, If they had; it was an Argument 
of Virtue, that they guarded againſt their In- 


fluence : if they had not; it was an Argument 


of perhaps yet greater Virtue, that they had 
found Means to eſcape the general Contagion, 


and preſerve their Underſtandings pure, and 


unde filed, and fit for the Reception of Truth. 
So that in either Caſe they were proper Ob- 
jects of Approbation and Favour. , It cannot 
therefore be wondered, that Chriſt and his 
Apoſtles conſidered and treated them as ſuch.“ 
But when we add to this, that particular 

Perſons 


* This may be one Reaſon why the miraculous Cures perform - 
ed by our Bleſſed Lord were, in ſome Caſes, confined to Believ- 
ers,— But the chief Reaſon ſeems to have been this. The 
main End of Miracles was the Confirmation of our Saviour's 
Miſſion : from whence it follows that miraculous Operations 


were always to be reſtrained in /ach a Manner, as might beſt 


anſwer this Eu l. As therefore the Powers of wworking Miracles 
were only communicate to Diſciples ; ; ſo the paſſive Power of 


receiving 
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Perſons muſt have been liable to peculiar Pre- 
judices; and when we conſider that Authority 


as well as Intereſt ſtrongly drew them the 


fame Way: we ſhall want no further Evi- 
dence of the Point in queſtion.—If more were 


wanted, it might be obſerved that a great 
Part of the Praiſes, which we have here en- 
deavoured to vindicate, were given by Him, 
who knew what was in Man: who was in- 


. timately acquainted with the moſt ſecret 


Workings of the human Heart. In all Reaſon 
therefore we ought to conclude, that, in thoſe 
Inſtances where he commended Faith, he did 


it upon a certain Knowlege of the good Prin- 
ciples, from whence it proceeded. 


ONE Objection remains to be anſwered, 


before I conclude this Head ; an Objection 


drawn from the Scripture itſelf. —According 


to the Explication now given, the more ratio- 


nal our Faith is, and the more excellent, But 
we are told that Scripture aſcribes the chief 
Merit to a Faith not founded on Reaſon ; 
from whence it follows that the Account gi- 


ven is altogether wide of the Purpoſe. —lT an- 
ſwer, the Aſſertion is abſolutely and univerſal- 


ly Falſe. Not a ſingle Paſſage occurs in the 
New Teſtament, where any Man is com- 


mended 


receiving their beneficial Influence was often joined with Faith 
in Chriſt. By this Appropriation of ſupernatural Privileges, it 
was made ſtill more evident, to impartial Spectators, that the 


Religion of Jeſus was ſupported and favoured by the great 
Autber of Miracles. 


1 


— — 
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mended for believing without Evidence. Whos 
ever thinks fit to maintain the contrary, it will 
be incumbent upon him to ſhew, either, I/, 
That Prophecies and Miracles. afford 10 ra- 
tional Evidence; or, 2dly, That Faith is com- 
mended, in a Perſon who was unacquainted 


with this Evidence; or, 3dly, That thoſe 


who leaſt regarded it are moſt commended in 
Holy Scripture, The contrary of all which 
is manifeſtly true. 

Tux ſole Foundation of this Objection ap- 
pears to me to be this. Men are ſometimes 
commended for believing, not upon inſiaſſicient 
Grounds, or without Inquiry; but upon /eſs 
Evidence, than others had demanded, and af- 
ter a ſhorter Inquiry than was generally made. 
And this in perfect Conſiſtence with the No- 


tion we have been maintaining. For, if the 


Merit of Faith ariſes, in great Meaſure, from 
a due Care in extirpating Prejudices ; the more 


effectually theſe were extirpated, the greater 


would this Merit be. And I fear not to aſſert 
that zboſe Perſons, who had moſt effectually 
weeded out their Prejudices, would moſt rea- 
dily embrace Chriſtianity ; would both be 
convinced upon % Evidence, and in a ſbort- 


er Time, than other Men. For, without 
Queſtion, the Difficulty of our Conviction, _ 


other Circumſtances being ſuppoſed equal, i 


always in Proportion to the Strength of Tos 


Prejudices. Strang Prejudices are not to be 
over- 
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overcome with leſs than demonſtrati ve A 


ments; while thoſe of a /ighter Sort will of | 
quently give way to moral Proofs: and, could 


we ſuppoſe a Man entirely free from Preju- 
dice; he would yield to every Kind of Rea- 
ſoning, at leaſt when rightly underſtood, thoſe 
Degrees of Force and Weight, which juſtly 


and properly belong to it—So that a ready 


Aſſent to the Truth of our Saviour's Miſſion, 

ſuppofing that Miſſion to be well atteſted, was an 
Argument of a fair and candid Mind; it was 
not, as is pretended, a Sign of Credulity ; but 


a Sign of Honeſty and good Senſe : and, as ſuch, 


was deſervedly commended. 

InDEED our Saviour never fails to expreſs 
his Approbation on receiving a reaſonable and 
intelligent Anſwer. And, what is very re- 
markable, in more Inflances than one, he ex- 
tols the Faith of the Perſons with whom he is 
converſing, as it ſhonld ſeem, on no other 
Account, than becauſe they gave Signs of a 
good Underſtanding on the Subject of Religion. 
How different this from thoſe Notions, 
which are induſtriouſly propagated in Catholic 
Countries; that all the Merit of Faith conſiſts 
in aſſenting, we know not why, to Doctrines 
we do not, and cannot nderſtand!] or, to 
ſpeak more properly, in profeſſing to believe, 
what, in Truth and Fal, can neither be be. 
lieved, nor disbelieved by any Man living 


But ſuch a Faith, where-ever it is to be found, 
3 'D _ ** ny 
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comes not within the Bounds of this Inquiry; 


as being no Portion of religious Knowlege, or 


indeed of any Knowlege at all. 

To return 
are mentioned in the Goſpel, appear to us to 
have been too haſty in embracing a new Reli- 
gion ; we ſhould conſider the Strength of the 
Evidence, by which that Religion was ſup- 
ported. They who had ſeen, with their own 
Eyes, a dead Man raiſed to Life, might ſure- 
ly be excuſed from all Heſitation. Nay, the 
leaſt and loweſt of our Saviour's Miracles, 
when taken in Conjunction with his Character 
and Doctrine, could not fail of producing a 


very ſpeedy Effect in the Minds of ſober and 


reaſonable Men.—Nor would this render their 
Belief morally worthleſs. The Excellence of 
Faith is by no means to be eſtimated from the 
Length of Time taken up in the Inquiry; but 


chiefly depends on thoſe good Diſpeſitions of 


Mind, with which we begin to inquire. In- 
deed a diligent Perſeverance in ſearching for 
the Truth was, in heir Circumſtances, nei- 
ther poſſible, nor needful. But the Virtues of 
Humility and Impartiality might ſtill appear 
with the greateſt Luſtre. Nay, the ſoon- 
er Men aſſented to the Truth of our Saviour's 
Miſſion, the clearer Evidence they gave, that 
they were neither prejudiced in Favour of re- 
cei ved Opinions, nor violently attached to their 
. And ſurely ſecular a was quite 

excluded 


If thoſe Proſelytes, who 
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excluded from their Thoughts : when they 
left all that they had and followed Chriſt : when 
they believed Him to be a true Prophet, whoſe 
Commands were ſo di/agreeable to corrupt Na- 
ture, ſo utterly inconſiſtent with temporal Pro- 
ſperity. We can have ſmall Reaſon to doubt 
of their Probity, who were content to expoſe 
themſelves to the Frowns of their Superiorg, 


the Contumely of the Rabble, and the Con- 


tempt of all; merely to obey the Call of Truth. 
I fay nothing of the Perſecutions which fol- 
lowed, becauſe theſe, it may be ſaid were 


not then foreſeen. —Bur I cannot forbear re- 
peating in this Place, that whatever Exceptions 
there might be to theſe general Obſervations ; 
our Saviour's Knowlege of Men's inmoſt 
Thoughts perfectly well enabled him to find 
them out. We have therefore no Pretence 
for ſuppoſing, that he beſtowed his Praiſe on 
unworthy Objects. 

ArTER all, where can be the Merit of 
yielding to irreſiſtible Evidence? Whether 
Men aſſented ſoon or late, yet an Aſſent ex- 


Forted by Miracles, may ſeem to have been 


unavoidable, and therefore undeſerving of 


Praiſe.— But if the Efficacy of Miracles were 


ſo great as this Objection ſuppoſes, how came 
it to paſs that Thouſands of Spectators re- 
mained unconverted? And why was the 
Number of true Diſciples, during the Life- 
time of our Saviour, comparatively POOR 
n 10 


36 An Inquity concerning Faith. 
ſo very fmall ?—I only defire an Anſwer to 


this ſingle Queſtion, why ſome believed, and 
others believed not; when the very ſame. Evi- 


dence had bcen alfred to both? The Diffe- 


rence could reſult from nothing elſe, but Men's 
different Capacities or different Diſpef tions of 
Mind; Not the former, becauſe the uiſe and 
prudent, the leading. Men among the Tews, 
were the moſt virulent | in their Oppoſi tion, and 
moſt obtinate in their Unbeligf. it was ow- 
ing therefore to the latter of theſe Cauſes. 
Either then we muſt aſcribe it to a faulty 
| Credulity on one Side, and a rational Suſpence 
on the ther; or to Humility and Candour in 
the former, Pride and Prejudice | in the latter. 
But he muſt be an utter Stranger to the Opi- 
nions and Temper of the Jews, who can ima- 
gine any Part of them diſpoſed to Credulity, 

in a Matter of this Nature, Nothing could 
lie more croſs to their Appreben/ions and their 
Paſions; nothing could be more unlikely to 
meet with a favourable Reception, than the 
Religion of a crucified Saviour *. — Their 
Conviction then was owing to no other Cauſe, 

but a fair and candid Diſpoſition of Mind. 

By this they were enabled to ſurmount the 
greateſt DVathcultics, and to remove the ſtrong- 


eſt 


„As sor thoſe who followed him under the Notien of a 


Temporal Prince; and immediately dc/erted him, when they 


found themſelves diſappointed : they, I preſume, are out of the 


(Queſtion. , For it does not appear that the Faith of ch Per- 
ſons is ever extolled in the ſacred Writings. 


+ 
5 
LIN 
5 
* 
FA 
z 
* 
55 
p 
Ry 


NES 7 N P 
Fr... Ea ova, 180 Me conngh 


An Inquiry concerning Faith. 37 
eſt Impediments. To this it was owing that 
Children and Babes (as our Saviour beautifully 


calls them) enjoyed a clear Revelation of 
thoſe Truths, which were hid from the Eyes 
of the Rulers themſelves. That Hiding might 
be partly judicial, as a juſt Reward of Hy- 


pocriſy and Villany. But doubtleſs it was 


chiefly occaſioned by a 2% Perverſion of 
their own Faculties —In ſhort, if Miracles are 
ſufficient for the Conviction of a reaſonable 
Man; but got ſufficient for the Satigſaction 


of an unreaſonable one: then it muſt be al- 
lowed that our Saviour's Miniſtry afforded 


Room for the Exerciſe of 7hoſe Virtues, on 
which I found the Excellence of Faith. 
One Thing more I think it needful to ob- 


ſerve, before I quit this Part of my Subject. 


It may poſſibly be thought that the Virtue of 
Faith, as I have here explained and defend- 
ed it, belongs only to Philoſophers and Scho- 
lars. But this, I preſume, is far from the 


Truth. 'The Quantity of Knowleze actually 


gained cannot indeed be conſiderable in the 

340 of Mankind. But the good Diſpoſitions 
of Mind, from whence it's Moral Worth 1s 
deduced, are of as great Extent as any other : 
nay, they are frequently the moſt conſpicuous 
in the zlliterate Part of Mankind. Humility 
and Learning have long been conſidered as 
Rivals. And if we would ſearch for Inſtances 
of the higheſt and moſt unreaſonable Partia- 
D 3 | lity, 
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lity, we ſhall but too often find it intimately 
joined with the largeſt and moſt comprehen- 


ſive Erudition. It is further to be conſidered, 
that Men of Learning may be influenced by 


wrong Moti ves. Perhaps they only want the 


Fame of Learning : perhaps they have ſome 
ſelfiſh View to ſerve ; perhaps they fear to 
diſcover the Truth ; leſt the Diſcovery ſhould 


mncapacitate them for what they eſteem more 


valuable than Truth. Such Men, however 


diſqualified for the Acquiſition of 7rue Wis- 
dom ; yet are not diſqualified for that which 


wears her Maſque, and by common Eyes is 


miſtaken for her. — For the Attainment of 
what is vu/garly called Learning, little more 
than Diligence can be reputed neceſſary. And 
when it zs attained, it is often inſtrumental in 
producing the very contrary Qualities, to thoſe 
which I conſider as the Sources of Knowlege. 
The very Parns it coſts us, is enough to givc 


us an immoderate Value for it; and the Sin- 


gularity of the Accompliſhment raiſes that 
Value ſtill higher. Till in a little Time we 
begin to think our ſelves incapable of all fur- 
ther Information: and what we 7zhink, we 
are.—Is it better then to avord fo dangerous 
a Qualification, and to fit down contented 
without it ? By no means. I am not endea- 
vouring to depretiate Learning. It is of great 
and excellent Uſe to a Mind <ww7/ling to make 


a right. Uſe of 1t, 
World 


But the ef Things in the 


[2 


World are liable to Abuſe; and, when this 
happens, they become the wor/?,—lf the Pro- 


greſs we make in Human Learning does not 
engage us to relinquiſh thoſe better Qualities, 
which have been already enumerated ; nor 


take us off from the Purſuit of more impor- 
tant Truths: if, on the contrary, all other 
Studies are purſued i in conſtant Subordination 


to that which is the chief of all, the Study 


of our Maker and our ſelves—the Improve- 
ment of our Faith cannot but keep Pace with 
the Improvement of our Underftandings ; nor 


will it fail of producing it's genuine Effect, in 


making us wi/er and better Men. 
Tu Sum of what has been ſaid amounts 
to this — That, by a very natural Figure of 


Speech, the Excellence of the Cauſe is often 


transferred to the Effets: That no ſufficient 
Reaſon appears, why the ſame Way of ſpeak- 
ing may not be uſed on the Subject before us: 
That Religious Knowlege in general proceeds 
from the nobleſt Cauſes , whether we conſider 
the Motive on which it is purſued, or the 


Means by which it is obtained: That the 


Faith of a Chriſtian involves theſe Excellen- 
Cies in a {till greater Degree: That a right 
Belicf of particular Doctrines preſuppoſes, 
even in our own Times, a conſiderable Share 
of Virtue and Diſcretion : That in the earlier 
Ages a general Belief in Chr:/t deſerved all the 


Prailes which are beſtowed upon it in the New 


D 4 Teſtament : 
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Teſtament : And laſtly, that the particular 
Inſtances, which occur there, contain nothing 
Inconſiſtent with the Account here given; but, 
on the contrary, confirm and ſupport it. 

IT was farther affirmed that Chriſtian 
Faith was not only the Efect, but the Ground 
of Virtue; and on this Account alſo morally 
excellent, But the Proſecution of this Part of 
my Subject will fall in under the ext Head. 
Before I enter upon that, it may be proper to 
take Notice, that the Senſe in which I have 
hitherto underſtood Faith, and in which I 
have attempted to vindicate it's Excellence, is 


not the only Senſe which occurs in Scripture. 


There are three others in which the Significa- 
tion of the Word is a little more re/trained and 
particular, * For, MEE 1 

1//, BECAUsE a Belief of God's Veracity 
lies at the Foundation of all Faith whatever ; 
therefore we ſometimes find Faith uſed for 
the Belief of this Angle Article; and eſpecially 
of God's Faithfulneſs in performing Promiſes. 

2dly, BEcauss a ſpeculative or habitual 
Faith will not anſwer the Ends of Faith; it 
has therefore been brought to ſignify an actual 
Knowlege, frequently preſent to the Mind, of 
the moſt important Doctrines in Religion. 

3aly, BEcaust the Doctrine of a Future 

| | State 


* All theſe Senſes of the Word ſuppoſe or imply the Aſſent 
of the Underſtanding. I have taken no Notice of anv ether 
denſes, becauſe they are uſually attended with no Difficulty. 
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State is more important than any other ; Faith 
therefore ſignifies, yet more particularly, a 
practical Belief of this very Doctrine. So that 
to have Faith, according to this Interpretation, 
is frequently to recollect, carefully to confider, 
and earneſtly to regard the Joys that are ſet 
before us in another Life. 

BESsIDEsSs theſe Inſtances, in which Faith 18 
eon ſubjectively, it is alſo in ſome Places 
taken objectively; and denotes the Truths 
. themſelves, either in whole or in part, which 
are revealed under the Goſpel Diſpenſation. 

IN wwh:ich of theſe Senſes the Word is to be 
underſtood, in any particular Paſſage, can on- 
ly be determined from the Context. But the 
1// Kind of Faith here mentioned is plainly 
included in that Religious Knowlege, which 
has been ſo particularly conſidered : The 24 
and 3d have a peculiar Merit of their own: 
and the laſt is entirely foreign to our Purpoſe.— 
I conclude therefore, upon the whole, that 


the MoRAL Freiin of Faith, as re- 


preſented to us in Scripture, is ſeen and con- 
feſſed by Right Reaſon. I ought not to dil- 
ſemble that ſome of the beſt Judges have cho- 
ſen to explain this Matter in a Way ſome- 
what different from mine. Inſtead of deriv- 
ing the Excellence of Faith from the good Diſ- 
poſitions of Mind, by which it is produced, 
they have maintained that the Word, which 


we Tenger Faith, may properly Genify thoſe 


Diſpo- 
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Diſpoſitions themſehves. To this they are led, 


not by obſerving a like Uſe of it in profane 
Writers; but from conſidering that this gu- 
rative Interpretation will, in many Places, be 
more natural, and more ſuitable to the Con- 
text. — Others again have extended the Signi- 


fication of the Word, ſo as to take in Obe- 


dience to the Laus of the Goſpel; which ap- 
pears to me to be no otherwiſe included in 
Faith, than as every Effect is virtually in- 
cluded in it's Cauſe. And this too is a Senſe 
only to be juſtified upon the ſame Grounds 
with the preceding. Such a Latitude in in- 
terpreting Scripture is not, I think, to be ad- 
mitted without Nece//ity. But if any of my 
Readers chuſe to enlarge the Signification of 
the Word, rather than deny the intrinſic Ex- 


cellence of the Thing; I believe it will be 


found that there is no real Difference between 
their Notion and mine, They acknowlege, 
with me, that bare Aſſent is and muſt be a 
worthleſs Thing. They join with me in aſ- 
cribing the ſole Merit to thoſe virtuous Ac- 
tions, which either precede Aſſent, or follow 
after it. And laftly they agree that all the 


Praiſes contained in the ſacred Writings, were 


beſtowed on the very /ame Grounds — Whe- 


ther a figurative Senſe is to be aſcribed to the 


Mord Faith, or whether the Praiſes themſelves 


are to be taken figuratively, is a Thing of no 


Conſequence at all. 
5 T. 
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SEC T. II. 


E are taught in Scripture, that the 
whole Race of Mankind will finally 


be divided into u Claſſes ; the one to be 
doomed to everlaſiing Puniſhment, the other to 
be made Heirs of eternal Life. The Words 
Damnation and Salvation, are commonly uſed 
to expreſs theſe two contrary States: for as 
Condemnation inters Puniſhment ; ſo a Releaſe 
from Puniſhment, which is the proper Idea of 
Salvation, draws after it, by divine Appoint- 
ment, a Participation of endleſs Happineſs. We 


are not allowed to ſuppoſe an intermediate 


State. Such a Suppolition would offer the 
greateſt Violence, not only to particular Paſ- 
ſages, but to the whole Tenour of the Goſpel,-- 
By Salvation then, in general, is only to be 
underſtood 4 State of future and perpetual 


Bliſs; and whatever procures us Admiſſion to 


ſuch a State, is properly a Means of Salva- 
t10n, 

Bur the _ Scriptures have alſo aſſured 
us, Reaſon itſelf bearing them Witneſs, that 
the Happineſs to be enjoyed 1n a Future State 
admits of great and endleſs Variety. The 
Houſe of God contains many Manſions, ſuited 
to the different Capacities, and the d 
Merits of their reſpective Inhabitants. On 


this 
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this Account Salvation is an indeterminate 
Thing; involving in itſelf 21 Degrees of Bliſs, 
from the h:ghe/t to the loweſt, which are with- 
in the Reach of any Part of Mankind : and 
whatever procures us a higher Station in the 
World to come, whatever conduces to the In- 
provement of our Proſpects beyond the Grave, 
may juſtly be conſidered as a Means of Sal. 
vation. 
TraT the Faith of a Chriſtian is in an 
eminent Degree productive of theſe valuable 
Effects, and, in ſome Senſe, ſiicient for their 
Production, it is my preſent Buſineſs to main- 
tain and prove. 
Oux firft Inquiry then will be, Whether 
a Belief of the Doctrine of Chriſtianity con- 
duces to the Security of our Future Happi- 
neſs? whether ſuch a Belief renders it more 
probable, that ſome Place will be allotted us in 
the Kingdom of God ?— Before we can ſettle 
this Point, we muſt firſt be determined by 
what Rule Men's final State, either of Happi- 
neſs or Miſery, will be fixed and aſcertained 
at the laſt Day ? Not that the Inquiry before 
us will require a particular Determination, It 
is ſufficient for our Purpoſe, if we can reſolve 
this ſingle Queſtion, Whether our Condition 
in the 1 World depends ſolely on our Con- 
duct ii in this? whether any Thing elſe, be- 
ſides 
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ſides * Moral Improvements can give us a 85 

Claim to Everlaſting Life — Now this Que- 
ſtion we may ſurely anſwer without the leaſt 

Heſitation. That we ſhall be judged by our 

Works, and our Works only, is the uniform 

Voice both of Scripture and Reaſon. I do not 

ſay that eternal Life is purely the Ręſult of 

our own Merit: I only affirm that good Works 

are the ſole Condition, the neceſſary Quali fica- 

tion; without which that Gift of God cannot 

poſſibly be beſtowed, and w:th which it will 

not be refuſed. „„ 1 

I would be deviating too far from my 

preſent Purpoſe to enter into a Detail of the 

Proofs on this Head, Eſpecially as the Truth 

of my Aſſertion is not likely to be called in 

„„ Queſtion 


. *® Some Readers may perhaps want to be reminded that 1 
Chriſtian Morality is a very different Thing from Social Vir- | 
tue. It does indeed include that in a very high Degree: but 
it al extends to all our Natural Obligations, whether reſpect- 
ing the Deity or ourſe/ves, Not only ſo, but it comprehends 
a Variety of zew Duties, diſcovered to us by the Light of 
Revelation, Whatever our Reaſen, as improved by Chriſlianity, 
recommends to our Choice, mult certainly be eſteemed a Part 
of Morality. For, 1 preſume, this Word ſignifies a r/2ht Con- 
duct of our Actions, not in one Reſpect, but in all. - When 
therefore I ſpeak of Virtue, Meral Duty, &c. I would always 
be underfiood to take in a Defire and Endeavour to inform our 

19 ſelves rightly concerning the Revealed Will of God; a Com- 

Pliance with the Peſtide Inſtitutions of the Goſpel ; and, in 

ſhort, an unlimited Obedience to the Laws Cbriſt. Whoever 
allows, what, I think, no Chriſian denies ; that a Legiſlative 
Authority was committed to our Saviour by God himſelf, and 5 
yet wi/fully diſobeys him in any Particular, is certainly guilty 
of an immoral Action. To fay otherwiſe would be to make 
Egg againſt the Governor of the World no Breach of Mo- 
rality. 5 
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Queſtion by thoſe Perſons with whom I mean 
to contend. Let me therefore, for the Sake 
of Brevity, be allowed to ſuppoſe, without 


Proof, That the Judge of the World is a juft 


Judge, That one eſſential Part of Juſtice is a 
right Diſtribution of Happineſs and Miſery ; 
and laſtly, That diſtributive Juſtice regards 
folely the Moral Worth of the Objects with 
which it is concerned. —Theſe are Principles 


drawn from other Sciences; Principles of Mo- 


rality and Natural Religion : and, as ſuch, 
have a Right to be admitted, without further 
Evidence. 


Trn1is Foundation being once laid, we 
ſhall have a firm and immoveable Support for 


the Notion we are endeavouring to eſtabliſh. 
For it ſeems, according to this Notion, that 
Means of Salvation and Means of Virtue are, 
in Effect, one and the ſame Thing; theſe two 
being inſeparably connected. The Queſtion 
then is reduced within narrower Bounds, and 
expoſed more diſtinctly to our View. — It is, 
in ſhort, only this, What Connection between 
Faith and Morality? between Behef and 
Practice? between embracing the Religion, 
and obeying the Laws of our Redeemer? 


Whatever Degree of Perfection in Virtue is 


made requiſite to our Adimiſſion into Heaven, 

is that Degree more /ikely to be obtained 

an Infidel or a Chriſtian ? If the latter, it fol- 

lows that the Knowlege of the Doctrines of 
Chriſtianity 
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Chriſtianity muſt be conducive to our Salva- 
tion. | F 

Bur our Inquiry may be contracted one 
Degree further ; by obſerving that all Moral 


Obligations are relative to the Capacities of 


the Agent. From whence it follows that 
Men's Obligations and Knowlege keep Pace 
with each other ; and that the former cannot 
extend, in any Inſtance, beyond the latter. If 
therefore any Part of Mankind have been un- 
avoidably deficient in the Knowlege of their 
Duty, a proportionable Deficience in the Prac- 
tice of it would, in that Caſe, be without 
Blame. Such Perſons therefore cannot, in 
thoſe Inſtances, be fit Objects of Puniſhment. 
It is therefore impoſſible that their utter Ruin 
ſhould, in any Degree, depend on theſe invo- 
luntary Tranſgreſſions. I pretend not to ſet 
them on a Level with thoſe who have known 
more, and deſerved better; but I cannot think 
it credible that their nal State of Happineſs 
or Miſery ſhould depend on the Performance 
of ſuch Conditions, which they could not 


_ poſſibly &now to be required of them, and 


were under no Obligation to fulfil. 

THE Queſtion before us is now reduced to 
this Does our Belief of Chriſtianity render it 
more probable, that we ſhall be fincere and 
conſcientious in the Diſcharge of our Duty? 
that we ſhall be careful to obey the Divine 
Will to the beſt of our Knolege, and the 

beſt 
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beſt of our Power? If it does this, it plainly! 
conduces to our Everlaſting Happineſs. No 
this, I preſume, will not be denied by him 
who conſiders theſe two Things. Firſt, That 
Chriſtianity ſtrengthens the Motrves ; and Se- 
_ condly, That it ſupplies the Means to ſuch an 
Obedience, as I am here conſidering. I ſhall 
be very brief upon both theſe Particulars, be- 
cauſe they have been fully handled by others. 
1. Tye great Motive to an uniform Courſe | 
of Virtue, is the Greatneſs and Certainty of 
irs Future Rewards: and every Degree of 
. freſh Information adds freſh Weight to that 
Motive. Now whatever adds Weight to the 
Moti ves of Religion, increaſes our Defire of 
becoming religious; and whatever increaſes 
this Deſire, increaſes the Probability of our 
acting religiouſly. Will it then be faid, that 
the Chriſtian Religion has yielded us 20 Infor- 


mation on this Subject? It cannot be thought; 


it will not be pretended. For Natural Rea- 
en, when improved to it's utmoſt Perfection, 
can afford us very little Certainty, either as to 
the Nature, or Duration of the Happineſs to 
be enjoyed after Death. That this Life is the 
only State of Probation; That the Life to come 
will be free from Pain and free from Fear ; 
That the Bleſſings it contains are immenſely 
great, exceeding every Thing we can con- 
ceive or imagine; That all paſt Offences will 
be utterly forgot, and entirely forgiven ; That 

1 we 
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we ſhall enjoy the Society of Beings perfectly 
virtuous, and be favoured with a more inti- 
mate Knowlege of the Deity himſelf ; and 
laſtly, That this happy State will continue for 
ever, and improve for ever Theſe are Doc- 
trines purely Scriptural; and yet tending, in 
the higheſt Degree, to allure and invite us to 
the Diſcharge of our Duty.—We might eaſily 
extend theſe Obſervations to the contrary Mo- 
tive; that, I mean, which ariſes from the 
Fear of Puniſhment. But, if what has been 
ſaid be not ſufficient, nothing of this Sort 
can be ſufficient. I ſhall therefore conclude, 


without further Heſitation, that the Man who 


is animated by the Motives of Chriſtianity, is 
in a fairer Way to obtain Salvation, than he 
who is left to the Direction of his own Rea- 
Es 
5 2. ALL the Danger of tranſprefling our 
Duty ariſes either from Inattention to the 
Dictates of Reaſon, or from the prevailing In- 
fluence of our Appetites and Paſſions ; and 
whatever provides a Remedy for theſe Evils, 
will proportionably diminiſb that Danger. If 
therefore the Faith of a Chriſtian be the 
Means of procuring ſuch a Remedy, it is alſo 
a Means of preſerving us from Sin. Now we 
think we have ſufficient Ground from Scrip- 
ture, to ſuppoſe that the Influence of the Di- 
vine Spirit is either confined to Believers, or 
communicated. to them in a peculiar and fig: 
E nal 
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nal Manner. We are further perſuaded that 
this Spirit frequently ſuggeſts to our Minds 
thoſe very Moti ves which we are apt to over- 
look: and at the ſame Time abates the Force 
of the contrary Temptations; by moderating 
the Violence of our corrupt Affections, and 
bringing them into Subjection to the Law of 
| Reaſon. If we are miſtaken in aſcribing 7he/e 
Effects to the Spirit; yet, in general, we are 
very ſure that he aids and encourages us in 
the Performance of our Duty, and renders it 


leſs difficult to be performed;—If Faith then, 


by Divine Appointment, draws along with it 


theſe Advantages, it may certainly be conſider- 


ed as a Means of Salvation. 
Bur the Belief of Chriſtianity not only 
conduces to the Security of our Future Hap- 


pineſs, but alſo to the Increaſe and Improve- 
ment of 1t. 


Qualifications, As might eaſily be ſhewn, 
both from the Nature of the Thing, and like- 
wiſe from the expreſs Declarations of Scrip- 
ture. Whatever Reaſons determine the Deity 
to take a good Man happy, the ſame Reaſons 
will undoubtedly determine him to make a 


better Man more happy.—Suppofing then, for 


the preſent, an Infidel and a Believer equal 
upright and /ncere; I aſk, which will be the 
better Man ? Certainly He, whoſe religious 
_— is moſt extenfrve, For in Propor- 

tion 


Not only Happineſs, but the 
Degree of anne depends ſolely on Moral 
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tion to the Extent of his Knowlege will be 


the Number of his Obligations: and therefore, 


ſuppoſing him honeff, the Number of his Vir- 


Trues will be in the ſame Proportion. If then 


our religious Knowlege be greatly extended by 
the Chriſtian Revelation, it follows that the 
Chriſtian Revelation is a Means of Moral Im- 
provement.— do not ſay that an Infidel de- 
ſerves Blame, for not diſcharging imperceptible 
Obligations; which are indeed, ſtrictly ſpeak- 


ing, 20 Obligations at all. But I maintain 


that a right Uſe and Improvement of fen Ta- 
lents deſerves more Praiſe, and more Favour 
too, than a proportionable Improvement of 
only five. And he who ſhall aſſert the con- 


trary, muſt maintain that the Virtue of the 


moſt ignorant Soul upon Earth is, or we dhe be, 
equal to that of an Archangel. 

How far the Doctrines of Chriſtianity ex- 
ceed the utmoſt Efforts of Human Reaſon, I 


| ſhall not ſtay to inquire. It is enough for my 


Purpoſe that ſome of thoſe Doctrines lay us 


under net Obligations; that ofhers ſtrengthen 


the old; and all of them uniformly tend to 
make the Good more Good. I am the more 
willing to ſtop here, both becauſe theſe Mat- 
ters have been ſufficiently explained by others, 
and alſo becauſe I am under no Neceſſity of 
reſting the whole Streſs of my Cauſe on this 


fngle Point —T have hitherto only compared 


r with ſuch an Imaginary Improve- 
2 ment 
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ment of Natural Reaſon, as in Fact never 
ſubſiſted. And yet, even on this Suppoſition, 
1. fear not to pronounce it a Means of Virtue, 
and, by Conſequence, a Means of Salvation. 
But to judge righily of the mighty Efficacy 
of our Religion in bringing us o God, we 
ſhould conſider the actual State, both of the 
Fewiſh and Gentile World, befote the Coming 
of Chriſt ; and ſet that in Oppoſition to the 
new Scene of Things, which was introduced 
by the Goſpel. 
Ab ſurely it will readily be granted, that, 
amidſt the numberleſs Errors and Corruptions, | 
both in Religion and Morality, which then 
prevailed over the whole Earth, great was the 
Danger of Men's neglecting their Duty.— 
The Jeus themſelves had fallen into groſs Miſ- 
takes : and Miſtakes too which might eaſily 
prove fatal. For even Miſtakes may be fatal. 
Such I am ſure are all thoſe, which lead us to 
expect the Favour of God, on any other 
Terms than inward Righteouſneſs. When a 
Man is once brought to believe that Virtue 
is unneceſſary ; he will be ſtrongly tempted to 
deſert it on every Occaſion, His Reaſon in- 
.deed will ſtill approve it; for otherwiſe he 
might deſert it without Blame. But he will 
knowingly and frequently contradict his Rea- 
Jon, when it is no longer connected with his 
Intereſt. Now we find it to have been a pre- 
wailing: Opinion ny; the Jewiſh Nation, 
That 
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That a Man is juſtified by tbe Works of the 


Law : That outward and legal may ſupply. 


the Place of inward Purity; and, That, in 
Conſideration of an exact and punctual Per- 
formance of an infinite Variety of Rites and 
Ceremonies, the veightier Matters might be 
ſafely omitted. This unhappy and unaccoun- , 


table Prejudice had not only tainted the Man- 
ners of the People; had not only deformed ' 


the outward Face of Religion ; but diffuſed 
it's Poyſon to the very Vitals. The whole 
Head was fick, and the whole Heart faint :- 


and, indeed, the extreme Difficulty of the 


Cure was a ſtrong Proof that the Malady had 


taken /a/# Hold, and ſunk deep into the Con- 
ſtitution.— This Cure, great as it was, was 


the genuine Effect of Chriſtian Faith; Which 
taught them the Vanity of ſeeking after God 


in any other Way, or by any other Means, 


than Repentance from dead Works, and a new 


Life unto Holineſs. A Doctrine of ſuch ſig- 


nal Importance, and ſuch powerful Influence; j 
that had our Religion taught this, and this 


only, it might yet have deſerved, with the ut- 


molt Propriety, the glorious Title given it by 
the Apoſtle; who calls it the Power of God 
to Salvation unto every one that believeth. 

I wouLD not ſwell this Inquiry to an un- 
neceſſary Length, and therefore have ſelected 
one Inſtance out of many, in order to ſhew 
that the Salvation of the Fews was rendered 
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far more ſecure by their embracing the Doc- 
trines of Chriſtianity.— Should I expatiate up- 
on the Follies of the Gentile World, and point 
out the Dangers bey were expoſed to, with 
regard to their Everlaſting Happineſs, the Sub- 
ject would be almoſt infinite; at leaſt, as co- 
pious as the Errors and Abſurdities of Human 
Kind. Some, we know, pretended to doubt 
of the natural Difference, between Good and 
Evil; others diſowned the moral Difference 
between Virtue and Vice: and no inconſider- 
able Se, ſprung too from the immortal So- 
crates, openly referred all their Actions to the 
Attainment of Bodily Pleaſures. Some de- 
nied a God, others a Providence, others a Fu- 
ture State of Rewards and Puniſhments. 
Many Perſons who acknowleged the Truth 
of theſe Things, yet explained them in ſuch 
a Manner, as to render them of no Uſe or 
Efficacy in the Conduct of their Lives: and 
many more * divided Morality from Religion; 
— * the former deſtitute of Support, and 
the latter empty of all real Benefit, either to 
the Owner or to Mankind in general. Were 
I diſpoſed to crowd my Page with Quotations, 
I could not wiſh for a more favourable Op- 
portunity. 


I am far from intending in this, or any other Place, to 
_ repreſent Morality and Religion as the /ame Thing. I only 
plead for an Union, not a Coincidence. Authority and Reaſon 
are ſurely diſtin Principles: and therefore a Regard to the 


Former ſhould by ng means be confounded with a Regard to 
the latter. | | 
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portunity. Since I ſhould have little to do, 
but to tranſcribe the firſt Places that occurred 
either in the /ritings of the Antient Philo- 
ſophers, or the Accounts of thoſe, whoſe 
Writings have long ſince periſhed. Whether 
we conſult the one, or the other, we ſhall 
find that Errors of the moſt enormous Size 
ſhoot up in every Page.—Even the Divine 
Plato, who was read with Rapture for many 


Ages; and whole ingle Judgment appeared 


to Ciceros to outweigh the znited Verdict of 
all the Reſt ; this God, as he was then entitled, 
is found at laſt to have been a mere V ifionary : 
a Man who concealed his Abſurdities under a 
falſe Elevation of Thought; and varniſhed 
over the Weakneſs of his Arguments, with all 
the Colours which a lively Imagination, and a 
beautiful Language were capable of affording. 
Cicero himſelf, who had taken ſo much 


Pains in examining and explaining the various 
Syſtems of Philoſophy then in the World; 


yet ſeems to have been ſtrangely in the Dark, 
on ſome of the cleare/t and moſt important 
Subjects. Though I mean not to deſcend to 
Particulars, yet I cannot forbear obſerving 
that the unnatural Separation, I juſt took 
Notice of between Religion and Morality ap- 


pears no where more plainly, than in the 


moſt celebrated Writings of the Roman Ora- 


for. That great Man, the greateſt perhaps 


that ever lived without the Light of Revela- 
E 4 | tion, 
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tion, ſeems not to have known, or not to 
have regarded ſo plain a Principle as this, 


That the Fear of the Lord is the Beginning of 


Wiſdom —The Errors I have already hinted 


at were Philoſophical Errors. Was the Con- 


dition of the Populace much better? In ſome 
Reſpects perhaps it was: but in many others 
yet worſe. A Multitude of Gods, weak, vi- 
cious, changeful Beings, was the great Ar- 
ticle of the Popular Creed. And this Article 
alone muſt do inxpreſſibl Harm. But when 
to this are added the great Uncertainty and 
Confuſion they were in, even on thoſe Points 
where they had a Glimmering of Truth ; the 
great Reliance they had, in common with the 
Jews, on outward Rites and ſuperſtitious 
Practiſes; and all the other Abſurdities of 
their traditional Theology: J preſume, it is 
evident beyond Contradiction, that they were 
very imperfectly ſecured againſt diſobeying the 
Law of their Reaſon—That Religion there- 
fore, which ſaved the Gentiles from the In- 


fluence of ſuch pernicious and dangerous Er- 
rors, was to them a Means of Salvation. It 


made them virtuous, and therefore happy. 
Bur let us now ſuppoſe an Unbeliever, 
whether a Few or a Heathen, truly conſcien- 
zicus in the Diſcharge of his Duty 
how greatly would he fall ſhort of Chriſtian 
Perfection! We have before confidered how 
this Matter ſtood, ſuppoſing Reaſon improved 
| | to 


yet 
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to it's utmoſt Pitch. We are now conſidering the 


different Degrees of Virtue, which may be 


ſuppoſed to have actually exiſted, before and 


ſince the Coming of Chriſt. And here ſurely 
is no Room for Compariſon.— ! will but touch 
very ſlightly, firſt on Feuiſh, and then on 
Gentile Righteouſneſs —Whatever the 

might have known, their Notions, in Fact, 
ſeem to have been miſerably deficient. They 
neither underſtood their Maker, nor their Fel- 
low Creatures; neither the Hpiritual Worſhip, 
which was acceptable to the former, nor the 
Univerſal Benevolence, which was due to the 


latter — Amidſt this general Depravation both 


of religious and moral Sentiments, we can 


hardly ſuppoſe that particular Perſons, how- 


ever honeſt and well-diſpoſed, would be able 
to procure a right Information. The Thing 
at leaſt muſt be extremely difficult, conſider- 
ing the Force of Prejudice and the Contagion 
of Example. And ſo long as they continued 
in this Ignorance ; it was little leſs than 7m- 


HPelſible, to make any conſiderable Proficience 


in Virtue.—But now fo great is the Alteration 
introduced by the Goſpel, that, upon theſe 
capital Points, it is ſcarce poſlible for a Chri- 
ſtian to judge amiſs. Not, I mean, without 
a wilful Inadvertence, or a criminal Partiality. 
From whence it follows that a Jew, by em- 
bracing Chriſtianity, put himſelf into a Capa- 
city of arriving at greater Perfection in Good- 


neſs ; 
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neſs ; and, by conſequence, of obtaining a 
larger Share of Bliſs and Glory in a Future 
State. | 


People of God, what ſhall we think of thoſe, 
who were Strangers to the Covenant? Amidſt 


all the Errors and Corruptions of the Fews, at 


the Time of our Saviour's Appearance, 1do- 
latry however could find no Place, The Be- 
lief and Worſhip of the one God had been 
carefully and religiouſly preſerved among them, 
ever ſince their Return from the Babylonian 
| Captivity, Whereas the Heathens not only 
erred in the Kind but in the Object of their 
Devotions ; and this too almoſt without Ex- 
ception. The wiſeſt as well as the weakeſt 
concurred with one Conſent in the Merſbip of 


a Multitude of imaginary Deities, and the 


Neglect of the True God. Whatever then 
may be ſaid of the Perfection of Natural Re- 
ligion, if it be true at all, it is true only in 
Theory. If we form our Judgment from Fadi 
and Experience, we ſhall find that ſimple, un- 
aſſiſted Nature had either left Men without 
any Religion at all, or engaged them, at beſt, 
in a falſe Religion. I do nor at preſent re- 
collect one Inſtance of a Perſon not utter- 
ly zrreligious, who refuſed to join in the Ido- 
latry of his Country. If they did this again/# 


their Conſcience; they wanted the Motives 


of Chriſtianity, to draw them back to their 
| ON Duty: 


In ſach was the Condition of the 4 Ws 
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Duty : but if, as we are ſuppoſing, Men were 
Idolaters upon Principle ; they then wanted 
the Doctrines of Chriſtianity, to remove their 
Errors, and ſet them into a right Way. la 
either Caſe they were ſaved by Faith; becauſe, 

through Faith in Chriſt, they were recovered 


from the groſſeſt Superſtition and Folly, to 


the Love and Fear of Almighty God. 
To purſue theſe Reflections through every 
Part of Moral Duty would perhaps be going 


too far. I ſhall content myſelf with obſerving 


that the Heathens in general ſeem to have had 


no Notion of that unlimited Benevolence, and 


that unſpotted Purity, which are the Marks 
and Badges of the Chriſtian Profeſſion.— 
Leaving this Obſervation to ſupport itſelf, I 
ſhall now venture to conclude, from what has 
been ſaid, that a Good Chriftian is many De- 
grees ſuperior to a Good Heathen ; and there- 
fore that Faith in Chriſt contributes in an 
eminent Degree to the n. of our 
Future Happineſs. 

Ir may be of Uſe to reflect a little on what 
has been ſaid, that the entire Force of the Ar- 
gument may be taken in at one View. — I un- 
dertook to prove that the Faith of a Chriſtian 


conduces both to the Security, and the Im- 


provement of our Happineſs in a Life to come. 


For this Purpoſe it was neceſſary to ſhew, 


Firſt, that a Chriſtian is of all Men the moſt 
likely to be 1 ncere in the Diſcharge of his 
Duty : 
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60 As 5 2 concerning Faitb. 
Duty: Secondly, that /appoſing him ſincere, he 


will arrive at the greateſt Degree of Perfection 
in Virtue. The former ſecures; the latter 
improves his Reward. 
Points I have conſidered in two different 
Lights: for fir/# I have ſhewn the Advantage 
of Faith, preferably to the h:ghe/? Attainments 


of natural Reaſon ; and ſecondly in Compa- 
riſon of the actual State of the World before 


the Coming of Chriſt. In the former Senſe 
Faith is a Means of Salvation to zs, and to 
all Chriſtians. The latter more peculiarly 


belongs to thoſe Perſons who were converted 


to Chriſtianity in the firſt Ages of the Goſpel, 
And it is moſt frequently in this latter Senſe, 
that Men's Salvation is in Scripture aſcribed to 
Faith. But theſe, as well as many other De- 


Clarations in the Mow Teſtament, tho' more 


emphatically true of the firſt Chriſtians, are 
yet in ſome Senſe to be extended to all the Fol- 
lowers of Chriſt in all Ages. 


IT is no ſmall Confirmation of the Rea- | 
ſoning I have uſed, that Experience and Hi 


tory ſeem to be on the ſame Side. The great 
Change of Manners, which was uſually effe&- 
ed by Men's Converſion to Chriſtianity, 1s a 
ſtrong Proof of the Extent of it's Influence. 


And for the Reality of ſuch a Change, we 


have the concurrent Teſtimony of Friends 
and 


Wath of a 
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and Enemies. The very Perſecutors them- 
ſelves, at leaſt in the earlieſt Ages, could not 

forbear acknowleging their Virtue, while they 
condemned their Religion, —But our own Wri- 
ters repreſent a Saint and a Chriſtian as, ge- 
nerally ſpeaking, the ſame Thing : and, not- 
withſtanding a few groundleſs Calumnies, 
they boldly aſſert their Freedom from the pre- 
vailing Vices of the Age, and challenge their 
Adverſaries to find a Man among them, who 
was guilty of any one notorious Crime. The 
Paſſages to this Purpoſe in Tuſtin and Ter- 
frullian are too well known to be cited, —In 
the New Teſtament itſelf, Faith and Repen- 
tance are always confidered as Things inſepar- 
ably connected, and mutually productive of 
each other. In ſhort a Proſelyte to the Gof- 
| pel was a Proſelyte to Virtue, and therefore 
| intitled to the Reward of Virtve. 
AFTER what has been ſaid, I ſhall add 
but a very few Words with regard to the S2 
Ficiency of Chriſtian Faith. If it only produce 
thoſe good Effects, which it is naturally fitted 
to produce, it will certainly be able to ſave 
our Souls. But if theſe Effects are prevented 
by dur Careleſſneſs or Obſtinacy; we cannot 
1 be ſaid to fail of Salvation through the Inſuf- 
|. a fictency 
It would be Loſs of Time to inſert Paſſages that have been 
ſo often quoted. Let me juſt obſerve that Pliny and Lucian 


(de Mort. Peregr.) are unexceptionable Witneſſes ; the former 
being a Perſecutor, the latter a Derider of Chriſtianity, 
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62 An Inquiry concerning Faith. 
ficrency of Faith, but through our own Folly 
and Miſconduct in neglecting to make a right 
Uſe of ſo excellent and effefual a Means.—Be 
that as it may, Faith without Works is ex- 
preſſly declared to be inſignificant : and there- 
fore cannot be eſteemed ſufficient in any other 
Senſe, than as it naturally and generally tends 
to our Growth and Improvement in true 
Goodneſs.—But as it is probable that among 
the firſt Converts to the Goipel, it ſeldom fail- 
ed of producing this Effect; it is the leſs to 
be wondered that St. Paul confiders it as in- 
_ cluding in itſelf all the Virtues of Chriſtianity, 
and giving a Title to the Rewards of the 
* 

I am ſenſible the Generality of Chriſtians 
have ſuppoſed a Connection between Faith 
and Salvation of a very different Kind from 
what has been here explained. To which 
they have been led by the ſeeming Oppoſition, 
which every where appears in St. Paul's Wri- 
tings between Faith and Good Works. The 

Apoſtle diſcovers on all Occafions a particular 
Zeal on this Head. He does not ſay that 
Faith ſaves us by making us righteous, which 
is the Doctrine here maintained: but that our 
Faith ſhall be imputed to us for Righteouſneſs. 
He ſeems, in very many Places, to aſcribe our 
Salvation wholly to the former : in others he 
evidently conſiders it as a Sort of Equivalent 
for our Defects in the latter. — This is a real 


and 
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and great Difficulty. But I apprehend nothing 
can be inferred from it, except this, that St. 
Paul is not yet perfectly under/iood. What- 
evet be his Meaning, of this we are very ſure, 
that he could not mean what has been often 
zmagined. He could not mean that the Go- 
vernor of the World would deal unju/tly with 
his Creatures; or that Juſtice would allow 
him to diſtribute Happineſs, without Regard 
to the Merit of the Recipients ; or laſtly, that 
Faith only was meritorious, and Good Works 
of no Value at all. This, I ſay, he could not 
mean : becauſe it is contrary to Right Reaſon ; 
becauſe it is contrary to the Declarations of 
St. James; becauſe it is contrary to his own 
Declarations. On Suppoſition therefore that 
the Difficulty alleged were really ananſiver- 


able, it proves nothing but our own Igno- 


rance; nothing but, what every one allows, 
the Difficulty of interpreting St. Paul's E- 
piſtles. | LPR. 

Bor after all, perhaps theſe Paſſages are /e/5 
obſcure than has been ſappoſed—It has been 
juſtly obſerved by thoſe Writers who attempt 


to reconcile the two Apoſtles, that in number- 


leſs Places the Yorks ſpoken of by St. Paul 
were nothing elſe but the Performance of the 
Ceremonial Law : whereas Faith draws after 


it, by natural Conſequence, a Train of Moral 


and Chriſtian Virtues. In his Senſe there- 
fore it is in no Degree ſurprizing, that Salvation 
5 0 is 

23 
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is aſcribed to Faith rather than Works.. Nay 


it is perfectly agreeable to the Scheme here 


laid down. And this Conſideration alone 
will greatly diminiſb the Number of thoſe Paſ- 
ſages which may be alleged againſt us. — But 
ſtill, it muſt be owned, there are Paſſages, 
in which Moral Virtues ſeem to be excluded 


from any Share in effecting our Salvation; 


d the hole of it aſcribed to Faith only. 
Concerning this Point I would affirm nothing 
raſhly; not, I mean, as to the Senſe of the 


Apoſtle. . 6 Bur the following Account I judge 


moſt agreeable to Reaſon, and to other Parts 
of the Sacred Writings. And it ſeems to me 
that the Paſſages in Queſtion will fairly and 


naturally allow us to interpret them in Con- 


formity thereto. 


Trovcn the Happineſs prepared for us in 


a Future State will be exactly proportioned to 
our Good Deſerts, as Reaſon and Equity re- 
quire ; yet theſe Deſerts, conſidered in them- 
ſelves, give us no Claini or Title to Happineſs. 
The Bleſſings we enjoy, even in this Life, are 
ſtrictly and properly the Gift of God; and in- 
deed, ſetting aſide the Performance of Pro- 
miſes, Expletory Juſtice can have no Place at 
all in his Benefits to his Creatures. Were any 
Man ſuffered to pals all his Days upon Earth, 
without once taſting of Grief or Pain; to ſuch 
a Perſon, however innocent, however dutiful 
to his Maker, it could ſurely be eſteemed no 
Injury, 


- © 
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TIyury, ſhould God deprive him of his Life 
and his Being together. How ſuch a Pro- 
ceeding might conſiſt with Wiſdom and Good- 
ne is indeed another Queſtion ; but in regard 
to Juſtice the Caſe is quite clear. —And if 
Creatures of a #iixﬀed and irregular Character 
have a ſuitable Mixture of Blijs and Woe, the 
Caſe is ftill the ſame; hefe is evidently no 
Room ſor Complaint or Murmuring : I mean, 
when we conſider Individual Perſons, with- 
out reflecting on their Comparative Goodneſs; 
If indeed we do this, ditributive Juſtice will 


require a more regular State of Things, where 


every Man may be happy or miſerable in pro— 
portion as he has been virtucus or vicious — 
But there is no Occaſion for ſuch a State to 
be much ſuperior to this, either in Degree or 


Duration. Nothing further is requiſite, but 


that Goods and Evils may be more equably 
diſpoſed : that, when all Accounts come to be 
fairly ballanced, no Man may appear to have 
been a Gainer by his Vice, or a Loſer by his 
Virtue ; but, on the contrary, the bet Men to 
have been the mot favoured by the Governor 
of the World. —So far will Juſtice require; 
and no farther. Whatever Proſpect we have 
beyond this, it is the Gift of God through 
TFeſus Chriſt, It is entire;y owing to God's 
tree Bounty, that our Future Happineſs will 


be immenſely great, and infinitely durable. 


It is mote eſpecially owing to his Mercy, 
= | through 
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66 Arn Inquiry concerning Faith, 7 
through Chriſt, that our weax and imperfect 
Obedience, frequently interrupted by wilful 
Tranſgreſſims, and ſeldom free from lament- 
able 1nfrmities, ſhall yet be accepted in the 
ſame Manner, as if it was intire and per- 
feet ; all Offences being cancelled, upon our 
fincere Repentance, and all Penalties beyond 
the Graye being ef, ectually, and for ever re- 
moved. This being the Caſe ; the Apoſtle 
might ſurcly affirm, that we are not ufd 
by our own Rzghteouſneſs, He might affirm 
this, becauſe he was ready to ſupport it with 
this inconteſtable Proof; that we have all 
" finned, and come ſhort of the Glory of God. 
Had our Righteouſneſs been free from all De- 
feets ; it might have been thought ſufficient 1 
for our Juſliſication: I mean, our Exemption 1 
from future Sufferings. But as we are all 
guilty before Ged, our Title to Salvation muſt | 
5 be derived from a quite different Source. And 
__ this Source is evidently no other, than the 
. all-ſufficient Merits of our Redeemer ; through 
1 o hom we have received Remiſſion of Sins, and 
ll are made Heirs of Everlaſting Life. | 
1 id Bur if Good Works be not the Cauſe of 
bb our Salvation, yet are they not the proper, the 
NF neceſſary Qualification? If they are, no Man 


can be /aved. For no Man can pretend to 
be o qualified : becauſe, as I have already ob- 
ſerved, no Man can plead Univerſal Rigbte- 
ouſneſs. And his it is, which St. Paul means 


by 
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by Works, whenever he uſes that Word in a 
moral Senſe *,—Still it remains to be anſ{wer- 
ed, how our Faith can be imputed to us for 
Righteouſneſs ? But I hope the Anſwer can- 
not now be difficult. Faith in Chri/? is na- 
turally productive of Evangelical Obedience. 
It induces us to accept the gracious Offers of 
the Goſpel, and to comply with the Terms 
propoſed in it; and, by /i Means, enables 
us to obtain the Promiſed Rewards. —St; Paul 
then is never to be underſtood, as oppoſing 
Faith to Goſpel Righteouſneſs : fince that can 
no way intitle us to Chriſt's Heavenly King- 
dom, but by making us good Subjects to him 
upon Earth. But Faith is oppoſed to uni- 
verſal and perfect Righteouſneſs, and declared 
ſufficient to ſupply the Want of it. In ſhert, 
ſuch a Belief of the Dc&rines, as makes us 
obedient to the Laws of the Goſpel, ſhall at- 
tone for all our Offences againſt the more 77- 

orous Law of Right Reaſon;—St. James, on 
the other hand, means by Good Works, a ſin- 
cere Obedience to the Evangelical Law; ard 
he therefore affirms, with great Reaſon, that 
Faith without I, orks i is dead. 

Ir may be proper to take Notice, while I 
am upon this Subject, that, however the Mo- 
ral Henk ner of Faith depends on the Man- 

© 3 ner 

* So in other Places he underſtands by Works, Univerſal Obe- 


 diente to the Fewiſh Law; ſuch an Obedience as is not con- 
ſiſtent with any the inuteſt Deviation; much leſs with encr- 
auons Sins, tho' afterwards repogted of and forſaken. 
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ner in which it is acquired, yet the Good Ef 


fects of it do not. A Belief of the Doctrines 


of Chriſtianity, tho' perhaps merely the Ef- 
tet of Education, and altogether unſupported 
by rational Arguments, may yet be of great 


and excellent U/e in enlightening Men's Minds 


and reforming their Manners.— Capacity and 
Opportunity tor a diligent Examination may 
make it our Duty to try the Principles of our 
Religion, and to ſearch them to the very Bot- 


tom. But JI am forced to agree with a late 
Writer,” however I may differ from him in 

other Things, that ſuch an Inquiry is not or- 
 dinarily. to be expected. The Bulk of Man- 


kind have in all Ages taken their Religion up- 
on Tri. This may have been partly their 
own Fault: but, in ſome Degree, it cannot 


well be otherwiſe, — Should any one try the 


Experiment with a rude, honeſt, illiterate 
ken, and lay before him, in as plain a 
Manner as poſſible, the Evidences for and 
againſt his Religion ; he might indeed perplex, 


but he would find it very difficult to if 


him. Such a Procedure could have no other 
Effect with Men unus'd to Thought and Re- 
flection, but only to wn/ettle all their Prin- 
ciples, and to tear up their Prejudices and 
their Virtue together. If it be thought 
ſafer for ſuch Perſons only to ſtudy the Evi- 
dence on the Side of Revelation, this can b 


n means amount to a rational Search; ſince, 


right 
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right or wrong, they are ſure to be convinced.-- 


After all it uit be confeſſed that the State and 
Circumſtances of the lower Part of the World 
do not uſually qualify them for Reſearches of 
this Nature. The Azuthority of Wiſe and 
Good Men is often the 6% Argument they 
are capable of diſcerning : and yet his Argu- 
gument would hold, with equal Strength, for 
any Eſtabliſhed Religion, that ever exiſted — 
But notwithſtanding the Generality of Chri- 
ſtians believe on weak and inſufficient Grounds; 
notwithſtanding many of them have acquired 
their Faith without any Merit of theic own : 
yet ſo long as their Behef has the ſame Influ- 
_ ence on their Practice, the Efficacy of that 
Practice can thereby ſuffer no Diminution. 
Though their Faith be leſs meritorious, yet 
the Virtue ſpringing from it will, on that Ac- 
count, be neither leſs valuable, nor leſs re- 
warded. 

1 nave only to add that Faith, in a more 
reſtrained Senle, is ſometimes conſidered as 
the Means of Salvation — That this Word 
frequently ſignifies an actual Reflection upon 
God's Promiſes, and a firm Belief that he will 
certainly perform them, is what I have already 
obſerved in the preceding Section. — In this 
Senſe the Propoſition I am now maintaining 
is more peculiarly true; both becauſe our O- 
pinion of God's Veracity eminently conduces 
to hoy moral Improvement; and becauſe 7s 

F-3 Opinions 


2 — 
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Opinions can iufluence our Actions, unleſs they 
are frequently preſgnt to our Minds, — Upon 
the whole, I preſume it ſufficiently appears, 
| that Faith is the beſt Means to make us Holy, 
and by conſequence, to make us happy : that, 
though it” will not work in us Univerſal 
Righteouſneſs ; it is ſufficient to engage our 
Complyance with the gentler Terms of the 
Goſpel, and therefore ſufficient to en Sal- 


vati 0. 


SECT. Mk 


ECESSITY is a relative Word; 
implying an inſeparable Connection ei- 
ther natural or factitious, between the Terms 
fo related. To affirm therefore that Faith is 
neceſſary, is a Manner of ſpeaking not ſuffi- 
ciently determinate. Before it can be known 
what Truth there is in ſuch an Affirmation, 
the particular Euds muſt firſt be ſpecified, to 
which this Neceſſity is ſuppoſed to belong.— 
Now we may ſay, in general, that Faith 1s 
neceſſary ſor our Admiſſion into Chriſt's King- 
dom; either his Kingdom upon Earth, or his 
heavenly Kingdom. In other Words thus; 
Without Faith in Chriſt we can neither enter 


into Covenant with kim, nor enjoy the Bene- 


fits 
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fits of that Covenant: we cannot obtain the 
peculiar Privileges of his Church and People, 
either in his Life, or the Life fo come. Theſe 
being evidently diſinct Ends, will require a 
diſtinct and ſeparate Confideration. 

THE Privileges peculiar to the Members of 
the Chriſtian Church, during their Contents 


ance here on Earth, are either external or in- 


ternal, A Man is ſaid to be admitted to the 
outward Privileges of the Church, when he 
is ſuffered to partake | in her public I, or ſhip, and 
to join with her in a public Obſervance of the 
boſiti ve Inſtitutions of Jeſus Chriſt. The in- 
Ward Advantages belonging to Chriſtians are 
thoſe powerful "Afliſtances of the Holy Spirit, 
which our Lord himſelf has graciouſly pro- 
miſed to his own peculiar Flick and People. 
Both the one and the other are Means of 
Grace, that is Means of Improvement in 
Chriſtian Virtue, and indeed receive their 
whole Value from this ſingle Conſideration.— 
By what Rules, and in what Meaſures the 
Spirit of God is communicated to Believers, 
and how large a Share of Faith is requiſite 
to entitle us to it; are Points neither eaſy, nor 
needful to be determined. If we apply to the 
Scriptures, we ſhall only meet with general. 
Declarations; if we apply to Reaſon, we ſhall 
ſoon be convinced, that theſe Things are en- 
tirely out of her Province I ſhall only, there- 
fore, conſider the Faith of a Chriſtian, as it is 
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ä to the outward Privileges of Church. 


Communion : or, ſtill, more particularly, as it 


is previoufly requiſite in thaſe Perſons who 
come to be haptized; ſince the Rite of Bap- 


tiſm is introduclory to the reſt, and is the cut. 


ward Sign, appointed by Chriſt himſelf, both 
of our Entrance into his Church, and our 
Participation of all it's Benefits. — To avoid 
needleſs Perplexity, I meddle not with the 
Diſpute . Tafant-Baptiſm. I would only 


_ enquire into the neceſſary Qualifications, in 
Perſons of maturer Age, for Admiſſion to the 


Goſpel-Covenant. 

I nave hitherto ſpoken of Faith indeter- 
mingtely ; the Nature of my Subject not de- 
manding any Thing fixed and particular. As 


Faith in general is morally excellent, and 
highly cenduri ve to our Everlaſting Welfare "= 


ſo different Degrees of Faith will be propor- 
tionably excellent, and proportionably condu- 
cive to the ſame End. When all other Things 
are ſuppoſed equal, greater Faith will always 
be an Argument of greater Virtue: and, on 


the other hand, both our Virtue here, and our 


Happineſs hereafter, will not fail to receive 
freſh Improvement from every Addition of 
true Faith.—But when Faith is conſidered as 
a neceſſary Condition, ſome determinate an- 
zity of Faith muſt needs be underſtood. For 
whatever Degree is /uffictent, more than that 
cannot be neceſſary; and whatever De- 


gree 
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gree is neceſſary, leſs than that will not 
be /afficient. We are therefore to inquire what 


is the loweſt Degree of Faith, which is ſuffi- 


cient to intitle a Man to Admiſſion into the 
Chriſtian Church; ſince that, and that only, 
is neceſſary for this Purpoſe. : 

N ow the Neceſſity of Faith muſt either 


ariſe from the Declarations and Practiſe of 


Chriſt and his Apoſtles, or from the Nature of 
the Thing itſelf, What is neither requiſite in 
itſelf, nor made requiſite by them, may cer- 
tainly be pronounced znneceſſary l ſhould 
begin with the Neceflity deducible from Scrip- 

ure. But in this Part of my Inquiry I am, 
in a great Meaſure, prevented by Mr. Locke's 
Reaſonableneſs of Chriſtianity. Whatever may 
be thought of the Inferences he would deduce 
from it, yet his general Doctrine is undeniably 
plain : 1 mean, that nothing was required of 
the firſt Proſelytes of the Goſpel, but to be- 
lieve that Jeſus was a true Prophet. Not one 
Command, not one Precedent has yet been 
produced on the contrary Side. Whatever 
or therefore may have been invented, in 
later Ages, for requiring a more explicit Faith, 
the Scripture teaches no ſuch Thing ; and 
therefore ought not to be charged with the 
Iniquity or Abſurdity of Human Impoſitions : 
] mean, on Suppofition that the Arguments of 
our Adverſaries have all that Weight which 

they themſelves pretend, 
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74 An Inquiry concerning Faitb. 
Tur no Man ought to be admitted into 
Covenant with Chriſt, who denies the Truth 
and Authority of his Mifion, is ſurely a moſt 
reaſonable Demand. But as this has never 
been conteſted; it: would be loſt Labour to 
enter upon the Proof of it.—I ſhall only ob- 
ſerve that the ſame Unbelief, which diſquali- F 
fies a Man for Admiſion into the Church, 
equally diſqualifies him for Continuance in it. 
The Church therefore is fully juſtified in open- 
ly rejecting ſuch Members, as have caſt off 
their ht Faith. 

Bor though I am forced to agree with the 
Author above-mentioned that nothing further 
than this can be directly inſerred from 
Scripture ; yet I ſhall by no means agree with 
him that we are to /fop here. Whether we 

judge from Reaſon or Analogy, I preſume we 
ſhall readily diſcover, that they whoſe Faith 
extends no farther than this can neither be- 
come nor continue true Members of the Church 
of Chrift, — It is pofſible to Sieve the Mi 
for of our Saviour, and at the ſame Time to 
diſbelieve all his Do&rines : not only ſo, but 
to be utterly deſtitute of all the Means of bet- 
ter Information. That Jeſus was a Prophet 
ſent from God is a Doctrine acknowleged by 
the Mahometans themſelves. And ſhall we 
then unite into owe Church the Followers of 
 Mabomet, and the Followers of Chriſt ? No- 
e 


— - 
+ 


| 
q. 
| 
1 
t 


= EF 
i 
», 4 
1 p 
- * 
+ I if [4 
; 
4, '4 
at. 
't 
_—_ | 
1 1 
14 
. 
14 
14 
— 4 
1 iy 
1 
5 N 
z 4 
i | 
i ' 
i 1 
| 
| 
{© 
[i 
4 
| 
1 
1 


— 
a Ai -- ow 4.4 — Z 
— 2 * — — 
- w - 
1 ” — 


_ — ä - ” 
- — — —— 0 r = — 2 2 
* — coat a — * 
— " _ — 49 2 


„„ 


_ — — 
_ a — — — — l . 
- Ex © - = 3 — 
— 2 — — ——— — 
P 
* 


2 


— 
—— 


An Ss concerning Fa ith. 7s 


thing. can be imagined more abſurd. —Let i it 
then be conſidered, wherein this Abſurdity- 
conſiſts? what it is that renders ſuch an 
nion ſo apparently ridiculous and impracti- 
cable? The Anſwer to this Queſtion will pro- 
bably furniſh us with the true Key for diſco- 
vering the preciſe: Quantity of Faith, which is 
neceſſary to conſtitute. us Chriſtians. 
Now it ſeems to me that an Union in Re- 
ligion preſuppoſes a perfect Agreement with 
regard to the Rule of Faith and Manners. I 
do not mean that Perſons of the ſame Religion 
may not follow Rules of different Extent : for 
in this reſpect there would be a manifeſt Diſ- 
agreement between Catholics and Proteſtants. 
But I call that Agreement perfect, which is 
perfect as far as it goes: I mean, when the 
intire Rule of either Party i 18 owned and pro- 
ſeſſed by the other; only with the Addition of 
a Rule peculiar to itſelf. Thus the Romaniſts 
acknowlege the Truth of the Scriptures; tho 
they add to it the Authority of Tradition, and 
the Infallibility of the Church. And had Ma- 
homet alſo acknowleged the Truth and Inte- 
grity of the Scriptures, I will not affirm that 
his Pretence to a new Revelation would have 
diſqualified him for the Church of Chriſt, — 
The Abſurdity therefore above- mentioned re- 
ſults ſolely from hence, that the Followers of 
Mabomet are Enemies to the Goſpel : and 
whoeyer agrees with them in that ore Point 
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may with equal Reaſon be excluded the Church. 
So that beſides a general Belief in Chrift, a 


particular Acknowlegement of the Truth of 


the New Teſtament is an indiſpenſable Con- 
dition of Chriſtian Communion. Without this, 
our Faith in Chriſt would be utterly vain and 
znſigntficant— Whether this Degree of Faith 


is to be eſteemed ſufficient, will be briefly 


conſidered afterwards : that /efs than this can- 
not be ſufficient, appears, in ſome meaſure, 
from what has been already faid. Let me 


only add, that to Believe in Chriſt, and at the 


ſame time to deny the Truth of the Scriptures, 


is, properly ſpeaking, to believe only this; 
| That in Times paſt a Prophet was ſent into 


the World, who taught certain Doctrines now 
unknown. For unknown they are and muſt 


be, if the Goſpel does not contain a faithful 


Account of them. Whether this Prophet was 
called Socrates or Chriſt; whether he was 
put to Death at Athem or Feruſalem ; whe- 


ther his Followers be long ſince extinct, or 


whether Numbers ſtill remain, who affect to 
be called by his Name; theſe Things are of 


no Conſequence at all. In ſhort, to borrow an 


Expreſſion of a Celebrated Author, ſuch a 


Faith amounts only to this; That Somebody 


taught Something. And whether this ſhould 
be made the Principle of Church Communion, 
I leave our Adverſaries to judge. | 
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IT ſeems then to be the Voice of Reaſon, 


that no Man ſhould be admitted into the Chri- 
ſtian Church, or ſuffered to continue in it; 


who is not ready to ſubſcribe theſe two Pro- 
Poſitions. mT 


I. THAT Jeſus was 4 Teacber ſent from 
God. 1 
2. THAT the Books of the New Teſta- 


ment contain a faithful Account of the Doc- 
trines he taught, 


So far is the Scripture from contradicting 


this Notion, that we may draw from thence 


an Analogical Argument, which will ſerve to 
ſtrengthen and confirm it. Whatever Degree 
of Infidelity was eſteemed by the Apoſtles 


ſufficient Ground for excluding Men from the 


Church, the oppoſite Degree of Faith is a no- 
ceſſary Qualification for Men's Admrſſion to it, 
or Continuance in it. But it ſeems that all 
ſuch Perſons, as knowingly oppoſed the Doc- 
trines of the Apoſtles were thought unworthy 
of Fellowſhip with the Church. Now what 
the Apoſtles them/e/ves were to the firſt Chri- 
ſtians, that the Scriptures are to us. What 
we cannot learn from their Mouths, we muſt 


learn from their Pens; and Oppoſition to their 


Writings is now the very ſame Thing, as Op- 


poſition to their Perſons was formerly. For 
as to various Ledtions, or ſuppoſed Interpola- 
tions, they do not ſeem of Conſequence ſuffi- 
cient to affeft the Rule here laid down.— 


The 


78 An Inquiry concerning Faith. 
The Concluſion is, that they who oppoſe the 
| Scriptures, are utterly diſqualiſied for Church 
Communion. 

THAT nothing further was required of the 
firſt Converts, but ſimply to believe in Chriſt, 
is more true than pertinent : becauſe the Rea- 
ſon of that Conduct does not now ſubſiſt.— 
They who had been convinced by our Savi- 
cur's Miracles, that God was with him, could 
not poſſibly doubt of the Truth of his Docs 
trines : and they who had the Happineſs of a 
perjonal Correſpondence might be ſure of know- 
ing what theſe Doctrines were. In like 
Manner the Preaching of the Apoſtles con- 


vinced and inſtructed at once: So that Belief 


and Ignorance were in a manner incompatible; 


a Belief, J mean, of their Divine Miiion, and 


an Ignorance of thoſe fundamental Doctrines 
they were ſent to teach in all the World. 
No wonder then that a general Belief was ſuf- 
ficient, when it unavoidably drew after it a 
full and particular Information. — But this is 
no Precedent for ws. Becauſe or Circum- 
ſtances are widely different, A Man may now 
take upon him the Name of Chriſt, without 
knowing one Syllable of Chriſtianity; and 
therefore the Fact maintained by Mr. Locke, 
however true in itfelf, will afford no Shadow 
of Argument againſt any Eccleſiaſtical Con- 
{titation whatever; much leſs againſt inſiſting 
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. on that Form of Communion for which I am 


here pleading. 

Bor what ſhall we ſay to thoſe Nee 
who agree with us in a Belief of the Scrip- 
tures, but differ in the Interpretation of them? 
differ even in thoſe Articles which appear to 
us of the greateſt Importance ? I anſwer, 
I/, It does not appear from Scripture that 


ſuch Perſons are to be excluded the Church. 
The Heretics, there mentioned, ſeem to have 


denied 7hoſe Poctrines, which they knew to 
have been taugbt by the Apoſtles themſelves. 
But that the Apoſtles would have excommu- 
nicated a Chriſtian merely for iſtabing their 
Meaning, does not appear from any Thing 
they have ſaid. On the contrary it ſeems 
bighly probable that they took Care to rectify 
all dangerous Miſtakes, by explaining them- 
ſelves more fully and more clearly in thoſe In- 
ſtances, where they had been miſunderſtood. 
—Baut then, 24%, I obſerve, that under a 
Standing Revelation the Advantage juſt men- 
tioned is not to be had; and, of conſequence, 
that we ere now liable to a great Variety of 


Errors, which in the firſt Age of the Goſpel 


could not poſſibly ſubſiſt. Our Circumſtances 


therefore being ſo greatly altered, it is by no 


means to be preſumed, merely from the Practiſe of 


the Apoſtles, that all poſſible Miſtakes in inter- 
preting Scripture are compatible with Church- 
Communion —Thele two Obſervations taken 


| together 
I 
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together ſhew, if I miſtake not, that the New 
Teſtament itſelf has left this Matter altogether 
undetermined. I therefore obferve, 3dly, 
That we are to be ſolely directed by the Rea- 
Jon of the Thing. Or in other Words thus ; 
Whatever Terms of Communion beſt ſerve 
the Ends of Communion ; whatever Terms 
moſt effectually promote the Knowlege and 
Practiſe of true Religion; theſe, and theſe 
only, ought to be made the Terms of Chri- 
tian Communion ———If any Man require 
me to be yet more particular, I muſt anſwer 
as follows. No Jingle Man ought to be de- 
nied the Benefits of Communion, unleſs the 
Conceſſion of theſe Benefits redound to the 
Damage of the whole Society. No Chriſtian 
Society, ſpiritually conſidered, does or can 
receive Damage, by the ſame Means which 
promote and confirm a right Underſtanding 
of the Scriptures, No Means are more ef- 
fectual for this End, than a fair, and diligent, 
and impartial Inquiry. No Inquiry is ſo /ke- 
ty to deſerve this Character, as that which is 
free from Reſtraint, of what Kind ſoever. 
And laſtly, no Inquiry is free from Reſtraint, 
which is accompanied with the Danger of 
Excluſion from the Church. I ſay nothing of 
Men's Admiſſion to Offices of Power and 
Truſt, whether Civil or ccleſiaſtical. How 
far the ſame Method of Reaſoning may be ex- 
tended to 7heſe Caſes, is a Point in which I 
am 


. 
1 
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am not concerned, and which I ee leave 
to be determined by others. I ſpeak only of 


the general Terms of Chriſtian Communion. 
And, with regard to theſe, I am forced to 
conclude, in thoſe celebrated Words of the 
great Chillingworth, that we ought not to re- 
quire more of any Man than this; to believe the 
Scripture to be God's Word, to endeavour to 
find out the true Senſe of it, and to live ac- 
cording to it. 

I inp I have been inſenſibly drawn into 
a Subject not eſſential to my preſent Deſign. 
What was incumbent upon me to ſhew was 
only this—1/, That the New Teſtament re- 
quires no other Condition of our entering in- 
to Covenant with Chriſt, and partaking in the 
Privileges of his Cburch, but that we believe 
in his Name : and, 2dly, That this Condition 
is perfectly agrecable to Right Reaſon, —If 
Reaſon itſelf require other Conditions ; this 
has no Relation to any Objections that can be 
brought againſt the Scripture Doctrine of the 
Neceſſity of Faith. 

Wr have hitherto conſidered Faith as a 
previous Qualification, without which we are 
not allowed to enter into the Chriſtian Church, 
and to take upon us the Chriſtian Covenant. 
We are now to conſider it as belonging to the 
Covenant itſelf. Let me here premiſe, 
That the Word Croatia ſignifies nothing 

| G | more, 
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more, in the Scripture Senſe of it, but a con- 
ditional Promiſe, humbly accepted on our 
Part, of ſignal Favours from the Hand of God: 
That the Favour propoſed, in the Goſpel Go- 
venant, is no other than Eternal Life : and 
laſtly, that the Condition required is a Comply- = 
ance with thoſe Terms which our Saviour 
Chriſt has thought fit to ?mpoſe. What theſe 
are muſt be known from his own Words : 
what they are not, may be known, in many 
Inſtances, from the Light of our own Rea- 
ſon. — That Faith in ſome Senſe, is of the 
Number, no Man can doubt who believes the 
Goſpel. In what Senſe, and with what Pro- 
preety, is the Point we are now to examine. 
And for this Purpoſe I can think of no rea- 
dier Way, than immediately to produce that 
remarkable Paſſage, in which the indiſpenſable 
Neceſſity of Faith is moſt clearly, and moſt 
expreſſly taught. I ſhall attempt to free it 
from thoſe Interpretations, which appear to 
me abſurd and irrational ; to diſcover a dif- 
ferent Interpretation, which may be agreeable 
to Reaſon ; and laſtly, to eſtabliſh the Truth 
of it, and to prove that the very Words of our 
Saviour will bear no other without Violence. 
When this is done, I ſee not what can be 


wanting to the rational Support of my Third 
and laſt Propoſition. 


Tre 
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Tux Paſlage itſelf runs thus, He that be- 
lieveth—ſhall be ſaved ; but he that believeth 
not, ſhall be damned. 

Brrore 1 inquire particularly into the 
Meaning of theſe Words, I muſt obſerve, 1ff, 
That Salvation is, in Effect, the very lame 
Thing with Remiſfon of Sins ; they only being 
ſaved, whoſe Sins are forgiven. 2dly, That 
both theſe Expreſſions coincide with that o- 
ther, of entering into the Kingdom of Heaven, 
or of inberiting Eternal Life. Thus we find 
(in Matth. xxv.) the bleſſed Sentence, Enter 
into the Kingdom prepared for you (which 
Kingdom appears from the Context to be Life 
eternal) is indiſcriminately pronounced on all 
Thoſe, who eſcape Everlaſting Condemnation. 
The Scripture knows no intermediate State; 
but places a// Mankind on the Right-Hand, 
or on the Leſt: 3dly, It follows from hence, 

that every Perſon, whoſe Sins are forgiven, 
will partake in the Grand Benefit annexed to 
the Covenant of the Goſpel, And, Ahh, 
That all thoſe, who fail of obtaining Goſpel- 
Rewards, muſt inevitably ſuffer Goſpel- Pu- 
mſhments. 
Tuts being premiſed, we ſhall be better 
able to conſider the various Interpretations of 
the Paſſage before us; and to diſcover their 
Agreement or Diſagreement with the Prin- 
ciples of * ght Reaſon. 
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N ow the firſt and moſt obvious Senſe of 
the Words is this; that all Behevers ſball be 
ſaved, and all Unbelievers damned, without 
any Exception or Reſtriction. 1 

Bur whatever be the Meaning of the 
Words in Queſtion; this, we are ſure, is not 
the Meaning. —If it were, we muſt ſuppoſe 
Men's final and irreverſible State to depend on 
a Qualification not in their own Power. For 
ſurely it is not in Men's Power to believe in a 
Goſpel of which they have never heard ; and 
how ſmall a Proportion of the Inhabitants of 
this Globe, if we reckon from the Creation to 
the preſent Times, have ever heard the Name 
of Chriſt? It would follow manifeſtly from 
this Suppoſition, that the greater Part of Man- 
kind came into the World without a Pofib:- 
lity of avoiding Damnation. A Conſequence 
highly injurious to tne Wiſdom and Good- 
neſs of Almighty God! An Aſſertion there- 
fore, which neceflarily infers ſuch a Conſe- 
quence could not proceed from the Mouth of 
our Saviour, —From the fame Suppoſition it 
would likewiſe follow that the moſt flagrant 
Sinners were in a ſafe Way to Salvation. For 
ſuch Men are certainly to be found in the 
Number of thoſe who believe in Chriſt. But 
this alſo is repugnant to the Perfections of 
God, and therefore could not be affirmed by 
the Son of God. 


AGAIN, 
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As Alix, both the Parts of the Text, ſo in- 
terpreted, plainly contradict other Texts: 
thoſe, I mean, which make Holineſs a neceſ- 
ſary Qualification for Heaven; and thoſe 
which repreſent God's Goodneſs as without 
Limits, and without Partiality. But the 
Scripture cannot contradict itſelf ; and there- 
fore our Saviour could not mean what this In- 
terpretation ſuppoſes. 
LASTLY, If we conſider the Words them 
ſelves, we ſhall find them plainly referring 
to the preceding Verſe. But the preceding 
Verſe requires a Reſtriction. For, in an un- 
reſtrained and literal Senſe, the Apoſtles nei- 
ther did nor could preach the Goſpel to every 
Creature. The following Verſe therefore may 
on this fngle Account be juſtly confined to 
thoſe Perſons, among whom the Goſpel was 
actually preached. Whoever extends it fur- 
ther than zh:s, extends it further than the 
Words will bear. 

A 2d Interpretation is this, That they who 
believe and obey the Goſpel, are incitled to 
God's covenanted Bleſſings; but that a// Un- 
believers, whether before or ſince the Coming 
of Chriſt, whether virtuous or vicious, will 
be intirely excluded. To guard againft the 
Difficulties of the 44ſt Interpretation, the De- 
fenders of this are not unwilling to grant, 
that poſſibly ſome /ower Degrees of Favour, 

G 3 ſome 


86 An Inquiry concerning Faith. 


ſome unknown and uncovenanted Mercies may 
be finally reſerved for good Heathens —Ac- 
cording to which Notion Faith in Chriſt is, 
in a ſtrict and /iteral Senſe, an indiſpenſable | 


Condition of the Goſpel- Covenant. 


Bur neither is this a true Interpretation. If 
we attend to Reaſon, we ſhall never be brought 
to believe, that God ſhould promiſe and be- 
ſtow peculiar Favour, on any other Ground 
than peculiar Virtue, Chriſtians therefore 
cannot be happier, unleſs better than other 
Men. And, notwithſtanding what has been 
obſerved under the 2d Head, yet it ſeems 
very improbable that the wiſeſt Heathen, ſu 
poſing him equally well-diſpoſed, ſhould fall 
ſhort in Perfection of the meane/t Chriſtian, — 
Let it not be ſaid that Chriſtians ſhall be fa- 
voured on Account of their Relation to Feſus 
Chrift ; ſince a cauſeleſs Deviation from the 
Rule of Diſtributive Fuftice, is what neither 
He could a, nor God beſtow. —— Notwith- 
ſtanding the Prevalence of a contrary Opinion, 
it ſeems to me moſt evident that Revelation 
aſſerts the very ſame Thing. For thus 1 ar- 
gut — The Title of a Chriſtian to covenanted 
Bleſſings ſolely ariſes from the Covenant itſelf ; 
from the expreſs Promiſe of Almighty God. 
If then this Promiſe extend to Unbelievers, 
they too have a Covenant Right. But now 
this Promiſe extends to all thoſe, who obtain 


For- 
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Forgiveneſs of Sins through the | Blood of 
Chriſt, If then it be true that Chriſt died for 
all Men, the Promiſe muſt be underſtood 
withoutReſtre#ion ; without any other Reſtric- 
tion, than what neceſſarily ariſes from the very 
Nature of the 'Thing : which indeed amounts 
only to this, that Chriſt died, not to ſave 
Mankind, but to put them in a Capacity of 
ſaving themſelves; I mean to procure them 
an Inſurance of Pardon, on Condition of their 
ſincere Repentance. Leſs, I think, cannot be 
underſtood by the Univerſality of our Re- 
demption, than that all Mankind have it in 
their Power to obtain Salvation thro' Chriſt &. 
hut if any Perſon ſhall fill maintain, 
that the Promiſe of Eternal Life belongs only 
to Chriſtians, J deſire him to confider theſe 
Words of St. Paul (1 Tim. iv. 10.) —who 7s 
the Saviour of all Men, eſpecially of thoſe that 
believe. Dr. Whitby, with great Reaſon, re- 
jects the Opinion of thoſe Perſons, who con- 
fined this Salvation to Deliverance from Tem- 
ral Dangers : fince it cannot but refer to 
that faithful Saying, contained in the 8th 
Verſe ; Godlineſs is profitable unto all Things; 
having Promiſe of the Life which now is, and 
of that which is to come, We have then a 
plain Text, in which the Bleſſings of a Fu- 
G 4 7" 


* See 1 John ii. 2. with numberleſs others to the ſame 
Purpoſe. | | 
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ture Life, though more eſpecially belonging to 


thoſe that believe, are yet, in ſome Degree, 
promiſed to all Men,—It will be of no Con- 
ſequence to allege, that none but Chriſtians 
have actually embraced the Promiſes of God, 
and accepted the Covenant propoſed to them : 
fince this, we find, was not neceflary, even 
with reſpect to the Jeuiſh᷑ Covenant. If the 
Uncircumcifion keep the Righteouſneſs (that is, 


. the Moral Part) of the Law, Hall not his Un- 


circumciſion be counted for Circumciſion? 
(Rom. ii. 26.) How much more if he who is 
unbaptiged keep the Righteouſneſs of the 


Cbriſtian Law, ſhall his Want of Baptiſm be 


counted for Bapti/m ? Whoever conſiders the 
Analogy between Circumciſion and Baptiſm, 


will be forced to allow the two Arguments to 
be alike concluſive, or alike inconcluſive. If 


the former prove the Title of the Gentiles to 
the Privileges of the Few:/h Covenant; the 
latter will 0 

Privileges of the Chriſtian Covenant: ſuppo- 
ſing, in Soth Caſes, that they who have not 


the Law, do by Nature the Things contained 


in the Law. In ſhort the true State of the 
Caſe is only this: that nor the Hearers, or 
| Believers, of the Law (whether Jeuiſb or 
Cbriſtian, ) but the Doers of it are juſtified be- 
fore God, —One Argument remains, which I 
hope will be deciſive. I have already obſerved, 

5 | that 


e the Title of Heathens to the 
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that Forgiveneſs of Sins, or an intire Exemp- 
rion from Future Penalties, 1s, in the Scrip- 


ture Language, tiled Salvation : and that 
this Salvation is inſeparably connected with our 


Aamiſſiun to Chriſt's heavenly Kingdom, and 
our Participation of Eternal Life, If there- 


fore we are ſure from Reaſon and Scripture, 


that honeſt Heathens ſhall eſcape the V rath 


to come, which, I think, is generally admit- 


ted by Proteſtant Writers it follows that 
they are included in thoſe Words of our Sa- 


viour, (Matth. xxv. laſt Verſe) the Righteous 
ſhall go into Life eternal. Nothing is clearer, 
than that the grand Diviſion, repreſented to 
us in this Chapter, takes in our whole Species. 
They who are not placed on the Left Hand 
will be placed on the Right; and they, who 


are placed on the Right, are here called rigb- 


Zeous. If therefore there be any Heathen, who 


eſcapes Everlaſting Puniſhment, he will then 


be numbered among the righteous; and if fo, 
he has, by Virtue of our Saviour's Promiſe, a 


Covenant Right to Eternal Life —That the 


Covenant is conditional is moſt certain: were 
it otherwiſe, it could not be called a Cove- 
nant. But to ſay that actual Belief in Chriſt 


is, literally ſpeaking, an eſſential Condition, 


is to make the Salvation of more than half 
Mankind altogether :mpofible—I am ſenſible 


mat Endeavour have been uſed to confine the 
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Goſpel-Repreſentations of a Future Judgment 
to the Believing World : but ſurely in vain; 
unleſs Tyrians and Sidonians, Ninevites and 
Sodomites can be conſidered as Believers. For 
theſe are all expreſſly numbered by our Savi- 
our himſelf, among thoſe who are to be judged 
1 by him at the great Day. We hear indeed 
of the Prophets preaching to ſome of them; 
but that Preaching manifeſtly means nothing 
more, than a Denunciation of God's Wrath 
againſt thoſe Nations for their great Wicked- 
neſs and grievous Enormities. Not the leaſt 
Expectation, as far as appears, was either gi- 
ven them, or conceived by them, of a. Savi- 
our to come. 3 Ars 
. ) I concLupe, upon the whole, that an 
i honeſt Heathen has the /ame Title to Salvation, _ 
which we our ſelves have; with this only 
Difference, that he nis it not. If on this 
Account it be improper to ſay God has pro- 
miſed him Salvation; yet his Right is equally 
ſtrong in itſelf : being founded on the expreſs 
| Declarations of him who cannot lye. To 
| whom theſe Declarations were made, is, I pre- 
ſume, of no Conſequence. 


| BuT though it be allowed that Good Hea- 
thens have a ſure Title to Eternal Happineſs ; 
yet will not the Happineſs of Chriſtians be 
greatly ſuperior £ Will not /ignal Privileges, 
and extraordinary Favours be conferred on 


faith- 


An Inquiry concerning Faith. gr 
faithful Believers? I anſwer, that will depend 
on their Moral Goodneſs, If they make a 
right Uſe of the Advantages they enjoy, I 
have not only acknowleged, but maintained; 
that their Faith will increaſe their VHirtue, and 
their Virtue improve their Happineſs. But 
that they ſhall. be honoured with peculiar Pri- 
vileges, merely becauſe they happen to be 
Cbriſtians, without Regard to their Moral Im- 
provements; is a Doctrine, as I apprehend, 
unſupported by Scripture, and directly oppo- 
fite to Right Reaſon. Sure I am, the Paſſage 
in Queſtion admits of no ſuch Interpretation. 


The Word Damnation cannot poſſibly fignify 


ſuch an Excluſion from the Privileges of the 


Goſpel, as neither /uppoſes Blame, nor infers 
Puniſhment. On the contrery it does and 
muſt import the Sentence to be pronounced on 
Evil Doers : ſince he who is innocent cannot 
be condemned. bo 

AccoRDING to a 34d Interpretation the 
Words in the latter Part of the Verſe are to 
be taken /:terally as far as they reach; but 
then they are to be reſtrained to thoſe 


Perſons, among whom the Goſpel has been 


actually preached. This indeed will be more 
ſuitable to the Context, than either of the for- 
mer. But ſtill the ain Difficulty remains. 
The Condemnation of all Unbelievers, even 
in this narrower Senſe of the Word, will not 


eaſily 
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eaſily be reconciled with the Perfections of 
God. For may not a fair and candid Inqui- 
rer, deſirous and reſolved to do his Duty, un- 
happily determine, without his own Fault, 
on the wrong Side of the Queſtion? May he 
not want Capacity to ſee, or Leiſure to exa- 
mine as he ought the Evidences of Revealed 
Religion ? May not his Mind have taken a 
wrong Tindture, from an early Infuſion of 
erroneous Opinions ? May not the Authority 
of Friends and Parents have thrown inſur- 
mountable Obſtacles in his Way, to prevent 
him from coming at the Truth? And may 
not the whole Courſe of his Converſation have 
lain among Enemies to the Faith? Con- 
cerning the Frequency of theſe Caſes I pretend 
not to determine, I fear the general Conduct 
of modern Deiſts will not ſuffer us to be very 
 fanguine in Expectations or Aſſertions of that 
Nature. But ſurely the Thing is not 2mpo/- 
ſible —Not only at the firſt Appearance of 
Chriſtianity, but even in our own Times, it 
is eaſy to concezve ſuch Circumſtances, in 
which Infidelity would be mo Crime — This 1 
doubt not will be denzed, as it often has been 
denied, by thoſe Men who have a Zeal for 
Chriſt, but not according to Knowlege. o_ 
ſuch Perſons be pleaſed to conſider the grea 

Differences among Chriſtians themſelves, in 
regard to the * of their Religion; What 

Vari- 
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Variety of Opinions ſubſiſt among them con- 
cerning the Validity of every Kind of Argu- 
ment, that of Miracles not accepted; and 
let them learn from thence that it is poſſible at 

leaſt for Good Men not to ſee, what Good 
Chriſtians have ſought for in vain. If a Man 
may honeſtly refuſe Aſſent to one Kind of 
Proof; if different Men, without Suſpicion of 
Blame, may deny the Force of diferent Proofs; 
and 70 Proof ſeems concluſive to all: why 
may not an Infidel be fincere, who only hap- 
pens to unite the various Opinions of Men 
confeſſedly honeſt ?—I hope it will not be an- 
ſwered by any Chriſtian, that no Man can 
poſſibly be ſaved, unleſs he ſees the Force of 
thoſe very Arguments, which have proved ſuf- 
ficient to convince Him. 

Ir then I may be allowed to ſuppoſe an 
boneft Infidel, I muſt ſuppoſe a Caſe to which 
this Damnatory Sentence cannot extend. For 
unavoidable Ignorance, wherever it exiſts, 
cannot be obnoxious to Blame or Puniſhment. 
It is to all Intents and Purpoſes the very fame 
Thing, whether Men have never heard of 
Chriſt ; or have received no Evidence of his 
Divine Miſſion; or have received an Evi- 
dence, which, tho? concluſive to others, is to 
them of no Force. In all theſe Caſes their 
Plea is ſtill the ſame; it is impoſſible that the 


fingle 
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fingle Circumſtance of Ignorance or Unbelief, 
a Circumſtance out of their own Power, and 
not depending on their Wills, ſhould expoſe 
them to Everlaſting Puniſhment. And if not, 
I apprehend it has been already ſhewn, that 
they have a Federal Right to Life Eternal. 


Bur if theſe Interpretations are all to be 


rejected; how can we vindicate our former 
Aſſertion, That Faitb in Cbriſt is a neceſſary 
Condition of the Goſpel Covenant ? or how is 
it poſſible to explain our Saviour's Words 
conſiſtentiy with the Notions I have been 
maintaining ?—1 anſwer by producing a 
4th Interpretation; which, though I do not 
apprehend it to be the true Senſe of the Words, 


will yet well deferve to be conſidered ; be- 


cauſe it contains a Doctrine no way repugnant 


to Reaſon, and a ſuficient Anſwer to the Que- 


ſton. The Interpretation I mean confines the 
latter Part of the Verſe to thoſe who enjoy 
ſufficient Evidence, and ſufficient Capacity to 
diſcern it; and in theſe Perſons Faith is ſtrict- 
ly neceſſary. The undoubted Terms of the 
Chriſtian Covenant are Repentance and Amend- 
ment of Life: Amendment not in one or a 


Few Inſtances, but in all Points of Duty, where 


we have been deficient. So that this Condi- 


tion evidently comprehends every Branch of 


Moral Virtue: and if Faith itſelf be a real 
Pirtue, it is a real Condition of our Salvation. 
8 — But 


1 
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— But what ſhall we ſay to thoſe Men, by 


whom this Virtue is] unattainable ? Do they 


therefore forfeit their Right to Salvation? B 


no Means. F there be firſt a willing Mind; 
it is accepted according to what a Man bath, 
and nof according to what he hath not. He 
who is ſincerely defirous to know and perform 
his Duty, can never fail of Acceptance with 


God, on account of unavoidable Defects, of 
what Kind ſoever, 


Bur does not our Saviour affirm univer- 

fally, without giving the leaft Hint of ſuch 
an Indulgence ? He does ſo : and would cer- 
tainly have done the very fame, had he been 


ſpeaking of any other Moral Virtue. But it 
is well known, and univerſall agreed, that 


the Extent of Men's Duty is greatly different, 


when conſidered materially, and formally. 


And the very fame Diſtinction is certainly to 


be applied to the Conditions of our Salvation. 
If we conſider them, as they are in themſelves ; 
Faith is and ought to be a General Condition: 


but if relatively to the Capacities of particular 


Perſons ; the Propoſition then amounts only to 
this, That, proper Means and Opportunities ſap- 
poſed, a Defect of Faith is a Defe of Virtue, 
and therefore deſtructive to our Salvation. In 
other Words, a wilful Neglect of examining 
Revealed Religion, or a corrupt and partial 


Examination, uu be puniſhed, becauſe it dc- 
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ſerves to be puniſhed, It is our Duty, and 


our Intereſt, to obey the Divine Will. But 


we cannot obey it, unleſs we now it; and 


we cannot know it, if we neglect the Means, 


which God himſelf has put into our Power.— 
In this Senſe therefore Faith in Chriſt is a 
neceſſary Condition of the Goſpel-Covenant ; 
and there is, I believe, no one Virtue, . which 
can be ſaid to be neceflary in any other Senſe. 
The formal Neceſſity of any Condition what- 
ever will always depend on the Abilities of 
the Agent. 


And yet this Senſe, 3 reaſonable, 


cannot, I think, be the true Senſe of the Paſ- 


fage we have been ſo long conſidering. My 
Reaſon is, becauſe, on this Suppoſition, the 
two fimilar Clauſes in this Verſe, would not 


correſpond to each other ; both of them would - 


be underſtood with a Reſtriction, but the Re- 
ſtrictions would be extremely different. For 
thus it would run Believers ſhall be ſaved, 


if they act up to their Principles; Unbelievers 


ſhall be damned, if—what ? if their Unbelief 


is owing to Negligence and Partiality. This 


appears to me quite unnatural. I ſhall there- 

fore propoſe a 

5. Interpretation, to which I am led by 

this very Reflection.—It is in ſhort only this. 

They who believe not the Goſpel, are not 

likely to obey it's Laws ; ; and they who obey 
| not 
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— 1-0" ved. 1 am forced 

to ſuppoſe the Neceſity of Faith, here intend- 
ed. by our Saviour, to be not a literal, not _ 
bypothetical, ' but a Jegurative Neceflity ; 3 im- 
plying nothing more than it's great In 
rance. I am very ſenſible this Inte me 
will appear to many Pet ſons a moſt unwar- 
— Violence on the plain Words of Scrip- 


ture. To me it appears natural, and un- 


ent The Reaſons, why: it appears fo, 
I am now to produce. | 

Ix is very uſual, in common Speech, to 
confider Difficulties as Impeſibilities: and the 
greater the Difficulty of which we are ſpeak- 
Ing, the mae natural is this Expreſſion. 


Strictly ſpeaking, nothing is impoſſible but 


Cuntrudictions : and yet it Is manifeſt, at firſt 


Sight, that, when we pronounce a Thing 3 im- 
pofſible, we ſeldom intend to affirm it in this 
Senſe ; we only mean to ſay that it is highly 
improbable ; we only mean a moral, that is, a 


: figurative impoſſibility. _ 
Now we have already ſhewn- that Unbe- 


Hevers are in great Danger of falling ffiort of 


Salvation. We have. ſhewn this, on Suppo- 
_ hrion that Reaſor was cultivated and improyed 


in the beſt Manner. Both the Morives the 


propoſes, and the Means ſhe offers, are in- 


rably. inferior to thoſe of Revelation : LY. 
- and — even theſe, great as they are, are found . 
H in 
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Senerality of Mankind. It would not there- 


be ſaved. We ſhould only: have underſtood 
him in the ſame qualified Senſe, as When he 
tells us, on another Occaſion, That it 75. eafier 


"than for a rich Man to enter into the King- 
dom of Heaven. Every one may perceive that 
ſuch general Expreſſions ought not to be rid 
down. to the tera! Senſe; but always inter- 
preted with fach Reſtrictions, as the Reaſon 
of the Caſe ſuggeſts 'to us But this is nat 
all: for in the preſent Inſtance the Context itſelf 
vill not allow. us to underſtand ourSaviour!with- 
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general, That all Unbelievers are in a doubt- 
ful and dangerous State, he had only affirmed 
a certain Truth. But his Words do not im- 
ply even thus much. They were certainly 
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very Perſohs who received the Goſpel from 
i the Hands of the Apoſtles themſelves. And 
q in this View the Figure is yet more natura!, 
"becauſe the Danger was yet greater; becauſe 


| the Tmprobatility ' of ſuch Men's Salvation was 


without Queſtion exceeding great. If this /#- 


* * Meſſage, to call them to Repen- 
| al | tance, 


In Fat, far frond ſufficient to reclaim the 


| fore Have been ſtrange, if our Saviour" had 5 
ſauid, That without Faith in Him uo. Man can 


For a Camel to go through the Eye of a Needle, 


_ out a further Limitation. Had he affirmed in 


ſpoken with a pecu/;er,.Regard to the attual. 
State of- the World at tat Time; and to the 
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tance, failed of producing it's due Effect; 
what other Means could ever - reclaim them ?. 
Or how could it be expected that weaker 
Means ſhould be ſufficient, when fronger 
had been uſed td no Purpoſe In this Re- 
ſp*, and on this Account,” our Saviour might 
i}. furely affirm; that be who believeth mot; foal! 
be damned: , 
To mike this Interpretation ſtill more recaly; 
lebt it be farther conſidered, that theſe Efe&s of 
Infidelity ate not to be eſtimated by the Event, 
but by it's natural Tendency: if Te o disbelieve 
the Chriſtian Religion is in lp” a Means: of 
Ruin; however this Ruin may by e/her Means 
bee prevented. On this Account therefore we: 
5 1 cannot wonder that Infidelity is here conſider- 
ed as the Groung and Reafewef dur N 
nation. nn 
"From what hay: been ſand, + imagine, it” 
_ ſufficiently appears, chat this Explication is 
not unnatiral. But that it is a true Explica- 
tion, remains yet to be ſhewn.—And ſurely 
it is ſound: Preſumption in it's: Favour, that it 
is both agteeable to Reaſon, and to other Paſ- 
ages in Holy Scripture. I ſhall not waſt 
Time in proving the former : the latter may 
 *pethaps be thought leſs evident. But, not to 
inſiſt on the re ated Declarations, that vir- 
tous Men, of all Ages and Nations, hall be 
. favoured of God; and rewarded by bim; that 
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he is zo Reſpecter of Perſons, but good to all; 

and that Heaven and Hell ſhall finally be 1 5 
judged according to Men's good or — Da- 


ings : not to inſiſt on all this; I deſire it may 
be obſerved, that, in thoſe Places where II- 


fidelity is moſt ſtrongly condemned, it is al- 


moſt always joined with Impenitence, and ſup- 
poſed to be inſeparably connected. I ſhall on- 
ly mention one Inſtance, becauſe it is very 
remarkable. When our Saviour reproves the 
Unbelief of ſome of the principal Cities of 
Faudza, and threatens them! with the dire Ef- 


fects of it, he Tinten enansres their 


firms the len to be greatly — 1 W hat 
now is the Reaſon of this Preference? Ther, 


ſays He, repented at the Preaching of Jonah, - 


and behold a greater than Fonab is bere. The 


Sentence is in ſome Degree Elliptical : but 


* 


the Meaning admits of no Diſpute. The 
Jews were more blameable than the Ninevites; 


becauſe the latter repented upon the Preach- 
ing of Jonab, the former did not repent up- 


on the Preaching, of Chriſt. It is not then 


Jufidelity as ſuch, but taken in. Conjunction 
with it's natural Attendants, Vußenitence and 
Immorality, to which ſo dreadful a Portion 33 
is allotted in the Life to come. 


STILL we have defended our 3 5 
dom Conjecture _ ; let. Us; At t length. exa- 
. — — 
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mine the Words themſelves —He that believeth, 


and is baptized, ſhall be ſaved: i. e. To em- 


brace the Chriſtian Religion is the natural 
Means of obtaining Salvation. Our Saviour 
did not, and could not intend that all Believ- 
ers would be ſaved : but that Faith in Him 


put them into the Jay of Salvation; that 
Faith naturally tended to make them holy 
here, and happy hereafter. For that in the 
Event it would certainly and nfallibly ſave 
them; this could by no. Means be ſuppoſed ; 

becauſe our Saviour knew perfectly wall, that 


many of his Followers would be deficient i in 


Virtue; and without. Virtue there 1 is 0 Sal- 


varion.— Whoever maintains that this Part of 


the, Text is to be underſtood. univerſally, 
without any Exception, will be forced to in- 
clude under the Word Faith the whole Idea 


of Evangelical Obedience. And if any Perſon ; 


chuſe this Way of. interpreting, it comes, 


Effect, to the ſame Thing. One or the othes, | 
1 think, is conſtantly acknowleged by all 24 


tional Chriſtians Nov if the former. Part of 


the Verſe is to be thus underſtood, the latter 


Part, which exactly correſponds to it, is cer- 
tainly to be interpreted in a lite Manner. He 


that believeth not, ſhall be damned: i. e. To 


reje the Chriſtian Religion is the natural 
Means of Condemnation. Not that all Unbe- 


Levers 9 be condemned ; but that Infidelity 
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ng in 1 75 irtue, and by. that. 8 to Kine 


der their Salvation. Our Saviour might Pol 
Abl foreſce, that ſome few among the Rejec- 
tors of Chriſtianity. would, in the Fre, be 
: good. Men; and a Good Man cannot be con- 
demned. "Ye might know, that many of the 
Heathens, both beste and after his Appkar- 


ance in the World, had done that à G0 
God could eyer reguire at their Hands. But 


be 40% knew. that their Proficience in Virtue 
Was owing to other Cauſes than Anorante of 
V. nfidelity ; which, copſidefed in themſeFoes, 


. have, in all oel Caſes, a very bad and ßer 


nicious Tendency.— Either this is the true 
3 Meaning, or the Word Tnfidelit muſt take'in 
Difobediznice to the Laws of the 8 
ſeems to me 4% natural. But it makes no 
Difference i upon the whole, whether we ex- 
tend the Senſe of this W re! br Teftrainr the 
Senſe of the general A) Mkt: "Wit 1 coff- 
tend for is 'only this,” 455 Both Pärts of the 
Text ſhould be tr cated' altke,” 1 think it high- 
I unreafonable to put in Exceptions to the 
pond Part, and to deny the Exceptions to 
the latter. The Form 'of the rwo 22 es. 1 Is 
exactly the ſame : and the Reaſon of the Thing 


is the ſame alſo. If Faith may fail of“ k 


ing Men virtuous, Infidelity may fail of mak 
ing them vicious. If in che former Caſe Be- 
| '* Hevers 


Bel. Which 


'Jy 
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lievers cannot be faved ; in the- latter Unbeliev- 
ers cannot be damned —Nay the Interpretation 


of the latter. Clauſe is, of the two, lei forced: 


becauſe the Exceptions, 1 fear, are leſs nume- 
rous. It is not for us to determine the Num- 
ber; but we cannot help judging it probable 
that vicious Chriſtians are far more, in Pro- 
portion, than virtuous Heathens.—1 conclude 


: upon the whole that the true and intire Mean- 


ing of our Saviour's Words is no other than 
this. He that believetb, and i 175 baptized, be- 
comes intituled to my Kingdom, becauſe qua- 
ified for it. He is 1 to his Duty by the 
. ſtrongeſt Metrves, and ſupported in it by the 


moſt powerful, {ſi/tance ; and is therefore, on 


both Accounts, in the high Road to Happi- 
neſs and Salvation—-But he that believeth not, 


having rejected thoſe Means, and that Medi. 


. ater,, by which alone he can be ſaved; will 
ſtill continue under the Dominion of Sin, and 
thereby fall into Condemnation. 

I wouLD endeavour to contract the Doc- 
trine maintained, under this and the preceding 
Interpretation, chat it may appear to the Rea- 
der at one View. Faith then may juſtly be 
conſidered as a neceſſary Condition of the G0, 
bel. Couenant in theſe two Reſpects: either 1½, 
As it naturally follows, or 2dly, As it naturally 
produces EVANGELICAL OBEDIENCE, I: 
was peculiarly + in thoſe Herſons whe: 
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ther Jews or Gentiles, to whom the Goſſ pel 
was actually pr deere ae by the Apoſtles | 2hem- 

nfidelity was both a ftrong- 
er Preſumption, and a more probable Meuns 
of Bad Conduct. It was a ſtronger Preſump- 
rion, on Account of the ſuperior Strength of 
the Evidence which was then granted; it was 
a more probable Means of bad Conduct, on 


Account of the J and deplorable . 


of almoſt the whole World, at the Time of 


our Saviour's Appearance in it. When Idola- 


try and Immorality were become in a Manner | 
univerſal, Belief in Chriſt was the only Way 
left, for the Recovery and Salvation of Man- 


kind. Whoever therefore rejected this, una- 


voidably continued in a State of Condemnation. 


Alt was ft al! Times true, that, if they who 


bad not the Goſpel, did by Nature the 7. hings 


contained in the Goſpel, this had a ſure Title 
to Goſpel Rewards. But as Things were then 


circumſtanced, they who refuſed to own the 


Miſion of our Saviour, had no Chance for 
. obeying the Laws of his Kingdom. And they 
who diſobeyed the Laws of his Kingdom, 
could have 10 Claim to Eternal Life —Faith 
then and Obedience being fo cloſely connatted, 
the Neceſſity of the former immediately reſults 


from the Necgſſity of tlie latter. 
Tu Reader will obſerve, that I have thus 
far confined my ſelf to a general Belief of 
Chriſt 8 
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Chriſt's Miſſion. If it be asked, how far the 
Belief of particular Articles may be eſteemed 
a neceſſary Condition? I anſwer, juſt as far, as 5 
Men's Capacities and Opportunities extend, If i 
a Belief in Chriſt be not / iterally and uni ver- 1 
ally neceſſary, much leſs a Belief of any /ng/e bi 
Doctrine. I know it has been generally ſup- 
| poſed by Proteſtant Writers, that there are in 
the Goſpel a few plain Things, the Belief of | 
which is ind: ;penſably required of every Chri- 
ſtian. But ſhould it not be conſidered, that 
what is plain to ſome, is not plain to others ? 
and that hardly any Thing is plain to all ? 
It cannot indeed be imagined, that a ſincere 
Chriſtian ſhould miſunderſtand every Thing 
in the New Teftament : it can hardly be ima- 
ge that he ſhould be generally miſtaken. 
ut it does not follow, that, becauſe we ail | 
believe ſome Part, or even the greater Part of 
the Doctrines of Chri/#, we muſt therefore be- 
lieve the very ſame Doctrines. What is bid 
from one Man, may be known to another ; 
and yet this latter ſhall be ignorant, in his 
Turn, of what is 220% obvious to the former. 
Theſe Inequalities and Varieties of Judgment, 
may either be owing to Conſtitution, or to 
Education, or to Men's peculiar Circumſtances | 
and Situation in Life. But whatever be the 5 
Cauſe of them, of this we are very ſure, | 
that they cannot poſſiviy endanger our Efer- | 
nal 
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vour to believe and obey, in Proportion to 
our reſpectire Abilities, and our Condition 
muſt be ſecure.— On the other Hand, it 
is equally a Miſtake, to ſuppoſe that no re- 


ligious Doctrines, except thoſe which are 
peculiarly called practical, can be of any 


conſiderable Importance to Mankind. It 


cannot ſurely be thought that God would 


reveal any Doctrine to his Creatures, merely | 


for Amuſement . and Speculation. What- 
ever He thinks: fit to teach, it is our Dut 


and our Intereſt to learn. Nor is it pof- 


ſible to name any one Propoſition made 
known to us by Chriſt and his Apoſtles, 
the Belief of which may not be gi reatly 


beneficial, and either directly * or Indiretth 
influence our Practiſe. 


Uron the whole, I have. "endeavoured to 
thew that, notwithſtandin ED different Ap- 
9 


pearanccs, the Serifture Dactrxe of Faith 
38 only this ; That it Jprings from Virtuous 
Diſpoſitions of Mind, and gives Birth 0 


others of the ſame Ser - That it is a great 


and excellent Meuns of preſerving us in our 
Allegiance to God, and. emproving us in 
true Virtue; that, by this means, it ſecures 
our Title to a happy. Eternity, and renders 
_ that Eternity ſtill re happy. On the 
other Hand Infidehty may indeed be inno- 

cent, 
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cent, but it is alway dangerous. It robe 


Virtue of it's firmeſt Supports, and diveſts 


Vice of it's greateſt Terrors. Hence it na- 
turally and frequently happens, that Men 


fall into Captivity to the Law of Sin; and 


thereby. utterly forfeit the glorious Liberty 
of the Children of God. | 1 
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